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I
n 1925, as President of the Indian National
Congress, Gandhi toured a number of
places in India. In February, he visited

Rawalpindi. His aim was to bring about
reconciliation between Hindu refugees from
Kohat and the Muslim population of that town.
It was a vain effort. Returning from there he
visited South Gujrat and Saurashtra. Thereafter
he spent a month in South India. In the
Travancore state Satyagraha was being conducted
for the past one year at Vycom against
untouchability. In April 1925, Gandhi resumed
his tour in Saurashtra and South Gujrat. He
reached Calcutta on May 1, 1925.

In 1925, as President of the Indian National
Congress, Gandhi chalked out three-fold
programme. In Young India dated 16 April, 1925
he wrote, ‘I must apply myself in preparing
efficient, non-violent and sacrificing workers
with a living faith in hand-spinning and
Khaddar, Hindu-Muslim unity and removal of
untouchability.’ Gandhi was firmly convinced
that successful implementation of the three-fold
programme was the only means of generating

Gandhi’s Mission of
three fold Programme

EDITORIAL
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internal strength of the people. He
was well aware that he was
attempting at a very difficult task.

A huge number of people
gathered at his public meetings but
they were not moved by his emphasis
on spinning and Khadi. In the
Nagpur station on his way to
Calcutta he had a painful experience
of a demonstration launched by the
huge crowd who gathered at the
station to have his darsan. Gandhi
bemoaned, ‘‘That it was having with
delirious jay. Its joy was my pain.
My name on their lips and black
caps on the heads—what a terrible
contrast! What a lie! I could not fight
the battle of Swaraj with that
crowd.’’

Gandhi was sad, but not
disappointed. In his public speeches
he emphasized the economic and
humanitarian implications of Khadi.

The Hindu-Muslim problem had
become extremely complicated. He
explained his views in a public
meeting in Madras on March 7,
1925. He said, ‘‘For the time being I
have put away in my cup board this
Hindu-Muslim tangle. My mind will
eternally work at it till I find a
solution.’’

He confessed his frustration again
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on 16 April 1925, under the title ‘My
position’. He reiterated, I cannot
tease Hindu-Muslim unity into life.
It, therefore, requires no outward
activity from me. As a Hindu, I shall
serve as many Mussalmans as will
let me serve them. I shall advise
those who seck my advice. For the
rest I shall cease to worry about what
I cannot mend. But I have a living
faith in unity coming. It must come
even it has to do so after a few
pitched battles.’’

In 1920-21 Gandhi and Maulana
Shaukat Ali started working together
as twin leaders of the Khilafat
Movement. Gandhi had won the
goodwill of the Muslim community.
A difference between the two leaders
emerged. Gandhi insisted that he
should publish a statement explaining
his views to the public. Hakim Afzal
Khan suggest and Pandit Motilal
Nehru agreed that the statements
should not be published. On 19
March 1925 Gandhi released his
statement to the Press. He explained,
‘But we, at least I, came to the
conclusion that public which had
hither to known that the Ali Brothers
and me to be always in agreement
about so many public things should
know that we too might differ on
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some matters, but without suspecting
each other of conscious bias or wilful
perversion of facts and without
mutual affection being in any way
affected. Our open acknowledgment
of our differences will be an object
lesson in mutual toleration.’’

A serious controversy emerged on
a very sensitive issue. Gandhi was
moved by a report that two members
of the Ahmadiya sect had been
stoned to death as penalty for
apostasy. Gandhi’s agony was too
deep for tears. In protest he said:

‘‘I understand that the stoning
method is enjoined in the Koran
only in certain circumstances
which does not cover the cases
under observation. But as a
human being living in the fear of
god I should question the morality
of the  method under any
circumstances whatsoever ... Every
formula of every religion has in
this age of reason, to submit to
the acid test of reason and
universal justice if it is to ask for
universal assent. Error can claim
no exemption if it cannot be
supported by scriptures of the
world.’’

This was indeed a severe
radical test for the orthodox

people. It led to angry protest.
Gandhi explained that he had not
criticized the Koran but its wrong
interpretation.

Gandhi declared in no uncertain
terms that ‘even the teachings
themselves of Koran cannot be
exempt from criticism.’

Gandhi explained his position,
‘‘In my writing about Islam, I take
the same care of its prestige that I do
of Hinduism. I apply the same
method that I apply to Hinduism. I
no more defend on the mere ground
of authority of a single text in the

7
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Hindu scriptures than I can
defend one from the Koran.
Everything has to submit to
the test of reason. Islam
appeals to people because it
appeals also to reason.

Gandhi always maintained
a critical attitude to tradition
and authority in religion. His
life long campaign against the evils
of untouchability reveals the essence
of satyagraha. In a public meeting in
Madras he said, ‘‘I reject the
shashtras if I am told that the
shastras countenance any such evil.
But I am positive, as I am positive
that we are sitting here together, that
our shastras enjoin or countenance no
such devilry. To say that a single
human being, because of his birth,
becomes untouchable unapproachable,

or invisible, is to deny God.’’
He advised the supporter of

Vycom Satyagraha to be tolerant to
the opponents of reform. He
explained, ‘‘I have found that mere
appeal to reason does not answer
where prejudices are age-long and
based on supposed religious authority.
Reason has to be strengthened by
suffering and suffering open the eye
of understanding. Therefore there

must be no compulsion in out acts.

Editor’s Note :
The statements of Gandhi quoted in the editorial column occur in The Collected Works of
Mahatma Gandhi, Vol. XXVI (January-April 1925).
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When the Pandavas and
the Kauravas gathered
together on the battle-
field of Kurukshetra
(the field of Kuru) with

their armies, Duryodhana the king of
Kauravas, approached Drona (his
teacher in the science of war) and named
the leading warriors on either side. As a
signal for the battle to begin, conch-shell

Discourses on Gita
M. K. Gandhi

The following are a series of letters written to Sabarmati Ashram inmates by Gandhiji
during his incarceration in Yeravda Prison following the historic Dandi March in 1930.

They have been translated into English from Gujarati by Mr. Valji G. Desai.

horns were sounded on both sides and
Shri Krishna who was Arjuna’s
charioteer drove his chariot into a place
between the two armies. The scene
which greeted Arjuna’s eyes unnerved
him, and he said to Shri Krishna, ‘How
can I attack these in battle? I might fight
readily enough if I had to fight with
strangers, but these are my kinsmen. The
Kauravas and the Pandavas are first

Chapter  I
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cousins. We were brought up together.
Drona is our teacher as well as of the
Kauravas’. Bhishma is a revered elder
for both. How can I fight with him? It is
true that the Kauravas are criminals and
doers of evil deeds. They have wronged
the Pandavas and deprived them of their
lands. They have insulted the saintly
Draupadi. But what shall I gain by
killing them? They are fools indeed. But
shall I also be equally foolish? I have
some little knowledge. I can
discriminate between right and wrong. I
thus see that it is a sin to fight with
relatives. Never mind if they have taken
wrongful possession of the Pandavas’
share in the kingdom. Never mind even
if they kill us. But how dare we raise our
hand against them? O Krishna, I will not
fight with my kith and kin.’

With these words, Arjuna sank down
on the seat of the chariot, being
overwhelmed by grief.

Here  ends  the  first  Chapter  which
is entitled ‘the sorrow of Arjuna’. All
of us should feel pain even as Arjuna
did. No acquisition of knowledge is
possible unless there is in us a sense of
something lacking and a desire to know
the truth. If a man is not curious even to
know what is wrong and what is right,
what is the use of religion for him? The
battle-field of Kurukshetra only provides
the occasion for the dialogue between

Arjuna and Krishna. The real
Kurukshetra is the human heart, which
is also a dharmakshetra (the field of
righteousness) if we look upon it as the
abode of God and invite Him to take
hold of it. Some battle or other is fought
on this battle-field from day to day. Most
of these battles arise from the distinction
between ‘mine’ and ‘thine’, between
kinsmen and strangers. Therefore, as we
shall find later on, the Lord tells Arjuna
that attraction (raga) and repulsion
(dvesha) lie at the root of sin. When I
look upon a person or thing as ‘mine’,
raga takes hold of my mind; and when
I look upon him as a stranger, aversion
or  hatred  enters  the  mind. Therefore
we must forget the distinction between,
‘mine’ and ‘thine’. That is to say, we
must give up our likes and dislikes. This
is the teaching of the Gita and all other
scriptures. To say this is one thing; to
practise it is quite another. The Gita is
there to teach us how to practise it. We
will try to understand the method it
recommends.

Chapter II

When Arjuna had
picked himself a
little bit, the Lord
rebuked him and
said, ‘How is it
that this delusion

10
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has come to you? It is unworthy of a
warrior like   you.’ But even then Arjuna
stuck to his first position, refused to
fight and said, ‘If in order to get it, I
have to  slay elders   and other relations,
I do not want not only a kingdom on this
earth but even the delights of paradise.
My mind gropes in darkness. I do not
know where my duty lies. I put myself
into your hands. Please guide me.’

Finding that Arjuna was bewildered
and aspired after knowledge, Krishna
had pity on him and proceeded to
explain things to him : ‘Your sorrow is
for nothing, and you utter words about
wisdom without understanding. You
have evidently forgotten the distinction
between the body and the embodied
soul. The soul never dies;  but the body
passes through childhood, youth and age
and perishes in the end. The body is born
but  the soul is birthless and unchanging.
It ever was, is now and will be there for
all time to come. For whom then do you
grieve? Your grief arises from a
delusion. You look upon these Kauravas
as your own, but you are aware that their
bodies will come to an end. And as for
the souls which inhabit these bodies, no
one can destroy them. The soul cannot
be wounded by weapons, burned by fire,
dried by the wind or drowned in water.
Then again, consider this from the
standpoint of your duty as a warrior with

an army under his command. If you
refuse to fight this righteous war, the
consequences will be the very reverse of
what you expect and you will become an
object of ridicule. You have always
enjoyed the reputation of being a brave
man. But if now you withdraw from the
battle, you will be supposed to have
been driven from it by fear. If it were
part of your duty to flee in the face of
danger, disgrace would not matter, but if
you retire from battle now, you will have
failed to discharge your duty, and people
will be justified in condemning your
flight.

‘Thus far, I have tried to reason out
things, draw a distinction between the
body and the soul and remind you of
your duty as a warrior. But let me now
explain Karmayoga (the method of
action). A practitioner of Karmayoga
never comes to harm. It has nothing to
do with chopping logic. It is something
to be translated into action and
experience. An ounce of practice is more
profitable  than   tons  of argumentation.
And this  practice too must not be
vitiated by speculation about its fruit.
Literalists perform Vedic rites directed
to the acquisition of material rewards. If
one rite does not yield the expected fruit,
they have recourse to another, and being
disappointed once more, they take up a
third. And thus they suffer from utter
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mental confusion. As a matter of fact, it
is up to us to do our duty without
wasting a single thought on the fruits of
our action. To fight is the duty you have
to discharge at present. Gain or loss,
defeat or victory, is not in your power.
Why should you carry the needless
burden of thinking about them and be
like the dog who walks under a cart and
imagines that it is being drawn by
himself and not by the  bullocks? Defeat
and victory, heat and cold, pleasure and
pain come to a man in turn and he must
put up with them. Without worrying
about the fruit of action, a man must
devote himself to the performance of his
duty with an evenness of temper. This is
yoga, or skill in action. The success of
an act lies in performing it, and not in its
result, whatever it is. Therefore be calm
and do your duty clear of consequences.’

On hearing all this Arjuna said, ‘The
course of conduct you have mapped for
me seems to be beyond my capacity. Not
to worry about defeat or victory, not to
waste a thought on the result,—how can
one attain such an evenness of temper
and steadfastness in spirit? How does a
man with such attainments behave, and
how are we to recognize him?’

The Lord replied, ‘O king, one who
renounces all the cravings which
torment the heart and derives his
contentment from within himself is said

to be a sthitaprajna or samadhistha (one
stable in spirit). He is unruffled in
adversity, and he does not hanker after
happiness. Pleasure and pain are felt
through the five senses. Therefore this
wise man draws his senses away from
sense objects even as a tortoise draws in
his limbs. The tortoise withdraws into
his shell when he apprehends danger.
But in the case of human beings sense
objects are ready to attack the senses at
all times; therefore their senses must
always be drawn in, and they should be
ever ready to fight against sense objects.
This is the real battle. Some people
resort to self-mortification and fasting as
weapons of defence against sense
objects. These measures have their
limited use. The senses do not make for
sense objects so long as a man is fasting,
but fasting alone does not destroy his
relish for them. On the other hand that
relish may be heightened when the fast
is broken, and a man can get rid of it
only with the grace of God. The senses
are so powerful that they drag a man
behind them by force if he is not on his
guard. Therefore a man must always
keep them under control. This end he
can achieve only if he turns his eyes
inward, realizes God Who resides in his
heart and is devoted to Him. One who
thus looks upon Me as his goal and
surrenders his all to Me, keeping his

12
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senses in control, is a yogi stable in
spirit. On the other hand if a man is not
master of his senses, he is always
musing on the objects of sense and
conceives an attachment for them, so
that he can hardly think of anything else.
From this attachment arises desire; and
when the desire is thwarted he gets
angry. Anger drives him nearly mad.
He cannot understand what he is about.
He thus loses his memory, behaves in a
disorderly manner and comes to an
ignoble end. When a man’s senses rove
at will, he is like a rudderless ship which
is at the mercy of the gale and is
broken to pieces on the rocks. Men
should therefore abandon all desires and
restrain their senses, so that these do not
indulge in undesirable activity. The eyes
then will look straight and that too only
at holy objects; the ears will listen to
hymns in praise of God or to cries of
distress; hands and feet will be engaged
in service. Indeed all the organs of sense
and of action will be employed in
helping a man to do his duty and making
him a fit recipient of the grace of God.
And once the grace of God has
descended upon him, all his sorrows are
at an end. As snow melts in the sunshine,
all pain vanishes when the grace of God
shines upon him and he is said to be
stable in spirit. But if a man is not
stable-minded, how can he think good

thoughts? Without good thoughts there
is no peace, and without peace there is
no happiness. Where a stable-minded
man sees things clear as daylight, the
unstable man distracted by the turmoil
of the world is as good as blind. On the
other hand what is pure in the eyes of
the worldly wise looks unclean to and
repels the stable-minded man. Rivers
continuously flow into the sea, but the
sea remains unmoved; in the same way
all sense objects come to the yogi, but
he always remains calm like the sea.
Thus one who abandons all desires, is
free from pride and selfishness and
behaves as one apart, finds peace. This
is the condition of a perfect man of God,
and he who is established therein even
at the final hour is saved (lit. set free,
mukta).’

Chapter III

When Krishna
had thus set forth
the marks of
identification for
a sthitaprajna
person, Arjuna

received the impression that one had
only to sit quiet in order to attain such a
state, as Krishna had not made the
slightest reference to any need for action
on his part. He therefore asked Krishna,
‘It seems as if you hold that knowledge
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is superior to action. If so, why are you
urging me to this terrible deed and thus
confusing my mind? Please tell me
clearly where my welfare lies.’

Krisnna replied : ‘O sinless Arjuna,
since the beginning of time seekers have
taken one or the other of two different
paths. In one of these the pride of place
is given to knowledge and in the other it
is given to action. But you will find that
freedom from action cannot be attained
without action, that wisdom never comes
to a man simply on account of his
having ceased to act. Man does not
become perfect merely by renouncing
everything. Don’t you see that every one
of us is doing something or other all the
time? Our very nature impels us to
action. Such being the law of nature, one
who sits with folded hands but lets his
mind dwell on the objects of sense is a
fool and may even be called a hypocrite.
Rather than indulge in such senseless
inactivity, is it not better that a man
should control the senses,  overcome his
likes and dislikes, and engage himself in
some activity or other without fuss and
in a spirit of detachment? Do your
allotted duty,  restraining the organs of
sense, for that is better than inaction. An
idler will only meet his end the sooner
for his idleness. But while acting,
remember that action leads to bondage
unless it is performed in a spirit of

sacrifice. Sacrifice (yajna) means
exerting oneself for the benefit of others,
in a word service. And where service is
rendered for service’s sake, there is no
room for attachment, likes and dislikes.
Perform such a sacrifice; render such
service. When Brahma created the
universe, He created sacrifice along with
it, as it were, and said to mankind, “Go
forth into the world; serve one another
and prosper. Look  upon all creatures  as
gods. Serve and propitiate those gods, so
that being pleased they will be gracious
to you and fulfil your wishes unasked.”
Therefore understand that whoever
enjoys the fruits of the earth,   without
serving the people and without   having
first given them their share,’ is a thief.
And he who enjoys them after having
given all creatures their share is  entitled
to such enjoyment and is thus freed from
sin. On the other hand,   those who
labour only for themselves are sinners
and eat the fruit of sin. It is a law of
nature that creatures are sustained by
food, food production depends on the
rains, and the rains descend on the earth
on account of yajna, that is to say, the
labour of all creatures. There is no rain
where there are no creatures,  and it does
rain where they are there. All live by
labour;  none can remain idle and live,
and if this is true of the lower forms of
life, it is still more applicable to man.

14

Gandhi News˘ày¶˛# §ÇÓyò l Vol. 14, No. 1 l  ~!≤Ã°Èü Èç%lñ  2019



Action takes its   origin from Brahma
and Brahma from  the imperishable
brahma; therefore the imperishable
brahma is present in all kinds of
sacrifice or service. And  whoever
breaks this chain of mutual service is a
sinner and he lives in vain.

‘When a man enjoys peace of mind
and contentment, it may be said that
there is nothing left for him to do. He
does not stand to gain by action or by
inaction. He has no personal interests to
serve; and yet he must not cease to offer
sacrifice. Therefore do your duty from
day to day without entertaining likes and
dislikes and in a spirit of detachment.
He who acts in such a spirit enjoys the
beatific vision. Then again if even a
selfless king like Janaka reached
perfection  all the while working for the
good of the people, how can you behave
in a way different from his? Whatever a
good and great man does, common
people imitate. Take My own case for
instance. I have nothing to gain by
action, and yet ceaselessly do I pour
myself in action. Hence it is that people
too go on working more or less. But
what would happen if I ceased to work?
The world would collapse if the sun, the
moon and the stars ceased to move. And
it is I who set them in motion and
regulate their activity. But there is a
difference between My attitude and the

attitude of the common man. I act in the
spirit of perfect detachment while he
harbours attachment and works in his
own interest. If a wise man like you
ceased to act, others too would do the
same and their minds would be
unsettled. Therefore do your duty
without attachment, so that others might
not cease to work and might gradually
learn to work without attachment. Man
is bound to work in obedience to and in
conformity with  his own nature. Only a
fool thinks that he himself is the doer.
To breathe is a part of man’s nature;
when an insect settles upon  the eye,  the
eyelid moves of its own accord. And
nobody says, “I take in the air” or “I
move the eyelid”. In the same manner
why should not all human actions be
performed in accordance with the
qualities of nature? Why should there be
any egoism about it? In order that a man
may be able thus to act naturally and
without attachment, the best thing for
him to  do is  to dedicate all his actions
to Me and perform them without egoism
as a mere instrument in My hands. When
a man thus gets over selfishness, all his
actions are natural and free from taint
and he escapes many a trouble. Actions
then have no binding force for him.
Action being natural, it is sheer egoism
to outrage nature and to claim to be
inactive. The victim of such egoism will

Gandhi News˘ày¶˛# §ÇÓyò l Vol. 14, No. 1 l  ~!≤Ã°Èü Èç%lñ  2019

15



externally appear not to act, but his mind
is  always  active  in  scheming.  This is
worse  than external activity and has all
the greater binding force.

‘As a matter of fact the senses feel
attraction and aversion for their
respective objects. For instance the ears
like to hear some things and do not like
to hear other things. The nose likes to
smell the rose, and does not like to smell
dirt. This is also true of the other organs
of sense. Therefore what man has to do
is not to submit to these two robbers,
namely, attraction  and repulsion. If one
wishes to escape their attentions, he
mustnot go about in search of action. He
must not hanker after this today, that
tomorrow and the other thing the day
after. But he  should hold himself ready
to render for the sake of God such
service as falls to his share. Thus he will
cultivate within himself the feeling that
whatever he does is in fact an act  of
God and not his own, and his egoism
will be a thing of the past. This is
svadharma (one’s own duty). One must
stick to svadharma, for it is the best for
himself at any rate. Paradharma
(another’s duty) may appear to be better,
but even so it should be looked upon as
dangerous. Moksha (salvation) lies in
embracing death while doing one’s own
duty.’

When Krishna said that action

performed by one who is free from likes
and dislikes is sacrifice, Arjuna asked,
‘What is it that makes a man commit
sin? Very often  it seems as if he were
driven to sin by some outsider against
his own will.’

Krishna replied : ‘The slave drivers
in this case are Kama (desire) and
Krodha (anger). These are like blood
brothers. If desire is not satisfied, anger
is the inevitable consequence. One who
is the slave of desire and anger is said to
be inspired by rajoguna (the quality of
passion), which is man’s greatest enemy
and against which he has to fight day in,
day out. As dust hides a mirror, smoke
suffocates a fire and the womb covers
the embryo, even so anger deprives
knowledge of its lustre and suffocates it.
And desire is insatiable like fire, and
taking possession of man’s senses, mind
and intellect, knocks him down.
Therefore first control your senses, and
then conquer the mind. When you have
done this, the intellect also will obey
your orders. For though among the
senses, the mind and the intellect, the
mind is greater than the senses and the
intellect is greater than the mind, the
soul is the greatest of all. Man has no
idea of his own strength or soul force,
and tends to believe that the senses, the
mind and the intellect are not amenable
to his control. But when once he has
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gained confidence in soul force,
everything else becomes easy as a matter
of course. And desire, anger and their
countless hosts hold no terror for him
who has mastered the senses, the mind
and the intelligence.’

I call this chapter the key to an
understanding of the Gita, and the gist
of it is that life is given us for service
and not for enjoyment. We have
therefore to impart a sacrificial character
to our lives. Intellectual assent to this
proposition is only the first step, but
such assent and conduct in terms of that
assent are bound to rid our heart of its
impurities in course of time. But what is
real service? In order to obtain the right
answer to this question, restraint of the
senses is essential, as it gives us a
clearer and clearer vision of the God of
truth. Service rendered with selfish
motives ceases to be sacrifice. Hence the
urgent need for the spirit of detachment.
When this is understood, all manner of
controversies lose their meaning for us.
‘Did Krishna really ask Arjuna to kill
his relatives? Could such killing ever be
a part of one’s duty?’ Questions like
these are set at rest for ever. When
detachment governs our actions, even
the weapon raised in order to strike an
enemy down falls out of our hand. But a
mere pretence of detachment serves no
useful purpose. If only we persevere in

our effort, detachment may come to us,
perhaps the very first day, or may be
only after a thousand years. We must not
worry over the time this takes, for the
effort carries within itself the seeds of
success. We must however be on our
guard and make sure that it is a genuine
effort, and that there is no self-
deception. And this is certainly possible
for us all.

Chapter IV

The Lord says to
Arjuna : ‘The
yoga of selfless
action which I
commend to you
is an ancient truth;

I am not propounding any new doctrine.
I have declared it to you, as you are my
devoted friend, in order to heal the
conflict in your mind. Whenever
goodness weakens and evil grows from
strength to strength, I incarnate Myself
and protect the good and destroy the
wicked. Those who are aware of this
power (mayo) of Mine, are confident
that evil is bound to go under. I am
always by the good man’s side. He never
strays from the strait and narrow path
and comes to Me at last, for he meditates
on Me and hides himself in Me and thus
is delivered from passion and anger and
is purified by austerity and wisdom. As
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a man sows, so he reaps. None can
escape from the operation of the laws I
have made. I established the four varnas
(classes, not castes) by the different
distribution of qualities and actions.
However I am not their author, for I do
not desire the fruits of action and have
nothing to do with the merit or demerit
arising therefrom. This divine maya
(course of action) is worth knowing. All
activities prevalent in the world are
subject to divine laws, and yet God is
not defiled by them. Therefore He is and
also is not their author. And a man who
does likewise and acts in a spirit of
detachment without being defiled by
actions and by the yearning for their fruit
is sure to be saved. In action he sees
inaction and he understands at once
what is wrong action. Wrong actions are
all those that are inspired by desire and
cannot be performed in the absence of
desire, such for instance as theft,
adultery and the like. These simply
cannot be done in a spirit of detachment.
Therefore those who do the duty that lies
nearest without desire and scheming for
the fruit of the action may be said to
have burnt up their actions in the fire of
wisdom (jnana). A man who has thus
abandoned the attachment to the fruit of
action is always contented, always
independent. He has his mind under
control. He gives up all his possessions.

And his activity is natural like the bodily
functions of a healthy individual. He is
free from any pride or even
consciousness that he is acting on his
own. He has the realization that he is a
mere instrument of the divine will. What
does it matter whether he meets with
success or with failure? He is neither
elated by the one, nor unnerved by the
other. All his work is done as a sacrifice
(yajna), that is to say, as service to the
world. He mediates upon God in all his
actions and in the end comes to Him.

‘There are many forms of sacrifice,
the root of which lies in purity and
service, such as, for instance, control of
the senses, charity and pranayama
(breath control) practised with a view to
self-purification. Knowledge of these
can be acquired from a wise teacher
(guru) through humility, earnestness and
service. If anybody indulges in various
activities which he thinks are yajna,
without any understanding of what yajna
is, he will only do harm to himself and
to the world. It is therefore necessary
that all actions should be performed
intelligently. This wisdom (jnana) is not
mere book learning. In it there is no
room for doubt. It begins with faith and
ends in experience. It enables a man to
see all beings in himself and to see
himself in God so that everything
appears to him to be actually informed

18

Gandhi News˘ày¶˛# §ÇÓyò l Vol. 14, No. 1 l  ~!≤Ã°Èü Èç%lñ  2019



by God. Such wisdom effects the
salvation of the worst of sinners. It
releases the seeker from the bondage of
action, so that he is not affected by its
results. There is nothing else in the
world so holy as this wisdom. Therefore
try to obtain it with a heart full of faith
in God and with the senses under
control, so that you will enjoy perfect
peace of mind.’

The third, the fourth and the
following fifth chapter should be read
together, as they explain to us what the
yoga of selfless action (anasakti) is and
what are the means of practising it. If
these three chapters are properly
understood, the reader will have less
difficulty in tackling what follows. The
remaining chapters deal in detail with
the ways and means of achieving
anasakti. We should study the Gita from
this point of view, and if we pursue this
study, we shall find without much
trouble a solution of the problems which
confront us from day to day. This calls
for daily practice. Let everybody try it.
If for instance he is angry, let him
remember the verse dealing with anger
and subdue that enemy. Supposing we
heartily dislike somebody, or are
impatient or gluttonous or in doubt as to
whether we should do or should not do
something or other, all these difficulties
can be solved with the help of Mother

Gita if we have faith in it and give it
constant study. Our daily recitation of
the Gita as well as this series of letters
is a means to this end.

Chapter V

Arjuna said, ‘You
speak highly of
wisdom, so that I
am inclined to
think that action is
unnecessary.  But

then you also praise action, thus making
me feel that unselfish performance of
action is the thing to do. My mind will
be at peace only if you tell me definitely
which of the two is better.’

The Lord replied, ‘Sannyasa means
wisdom and Karmayoga means selfless
action. Both of them are good, but if I
had to choose between the two, I should
say that yoga or selfless action is better.
The man who does not hate any one or
anything, does not long for anything and
is free from the pairs of opposites such
as heat and cold, pleasure and pain, is a
sannyasi (wise man, lit. one who
renounces the world), no matter whether
he is or is not a performer of action. He
easily casts off the chain that binds him.
Only the ignorant speak of wisdom and
action as different, not the learned. The
fruit of both is the same; both lead to an
identical goal. Therefore he who sees
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them as one sees truly. The man of pure
wisdom achieves his object by merely
willing it, and has no need to perform an
outward act. When the city of Mithila
was on fire, others were bound to rush
to it and fight the fire. But King Janaka
contributed to this fight by his mental
determination only, for his servants were
ready to obey his commands. If he had
run about with a water pot to quench the
fire, he would only have done harm;
others would have stared at him and
failed to perform their own duty, or at
the most would have rushed here and
there with a view to the King’s safety.
But it is not given to every one of us to
become a Janaka at once. It is indeed a
very difficult task to reach a Janaka-like
state. Only one in a million can reach it
as the fruit of service extending over
many lives, and it is not a bed of roses
either. As a man goes on performing
selfless action, his thought grows from
strength to strength and he less and less
resorts to external action. But he is
hardly conscious of this change, and he
has not this change in view either. He is
devoted only to service, with the result
that his power of rendering service
increases to such an extent that he hardly
seems to rest from service. And finally
his service is limited to thought alone,
just as an object in extraordinary motion
seems to be at rest. It is obviously

improper to say that such a man does
nothing. But this lofty state can, as a
rule, be only imagined, and not
experienced. Hence my preference for
karmayoga. Millions derive the fruit of
sannyasa (wisdom, lit. renunciation)
from selfless action alone. They would
fall between two stools if they tried their
hand at sannyasa. If they take to
sannyasa, it is very likely that they will
become hypocrites, and as they have
ceased to perform action, they are lost
altogether. But a man who has purified
himself by means of selfless action, who
has his mind and his senses under
control and who has identified himself
with all beings, loving them as himself,
—such a man stands apart from action
although he is acting all the time, and is
not bound by it. He talks, he walks, he
takes part in normal human activity, but
his activity seems to be merely a
function of his organs of sense, and he
himself seems to be doing nothing. The
bodily functions of a physically healthy
person are natural and spontaneous. His
stomach for instance functions
independently of him; he has not to
bother about its functioning. Similarly a
spiritually healthy person, though acting
through his body, is not tainted by it and
may be said to be doing nothing.
Therefore a man should dedicate all his
actions to Brahma (God) and perform
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them on His behalf, so that in spite of
his activity he does not earn either merit
or demerit and is untouched by either
like a lotus leaf which is untouched by
water. Therefore a yogi (man of selfless
action), performing action with the body,
mind and understanding in a spirit of
detachment and without egotism,
purifies himself and enters into peace.
The a-yogi, on the other hand, being
attached to the fruit of action, is a
prisoner bound by his own desires. The
yogi lives blissfully in the city with nine
gates that is his body, having renounced
all actions by his mind, and realized that
he himself is not doing or getting done
anything at all. The man with a purified
soul does not commit sin, nor does he
do any meritorious deed. He who acts in
a spirit of detachment, having destroyed
his egotism and renounced the fruit of
action, becomes a mere machine moving
at the will and pleasure of the Master
Mechanic or an instrument in the hands
of God. The question, therefore, of his
earning merit or demerit does not arise.
On the other hand, the ignorant man is
always counting his merit and demerit,
and sinking deeper and deeper into the
pit, so that m the end the only thing he
has earned is demerit. But as regards the
man who destroys his own ignorance by
wisdom from day to day, his
spontaneous actions grow purer and

purer, and appear perfect and
meritorious in the world’s eyes. He sees
all things equal. He is equiminded
towards a learned and humble Brahma
(God) knowing Brahmana, a cow, an
elephant, a dog and a degraded human
being who is worse than a beast. That is
to say, he serves them all with equal
devotion. He does not honour any one of
them or treat another with contempt. The
man of selfless action holds himself to
be the world’s debtor, and he repays
what he owes to every one else and does
him full justice. Here on earth he takes
the creation captive and is filled with
the spirit of the Supreme. He is not
elated if anybody does something
pleasant; nor is he pained if foul abuse is
poured upon him. The man attached to
the world seeks happiness from outside
himself. On the other hand he who acts
in a spirit of selfless detachment
discovers the spring of eternal peace in
himself having withdrawn his mind from
external objects. All sensual pleasures
are a source of pain. One should resist
the rush of desire, anger and the like.
The selfless yogi is constantly engaged
in doing  good to all creatures. His mind
is free from doubt. He is not of the world
though he is in the world. He turns his
eyes inward by means of pranayama
(control of breath) etc. and conquers
desire, fear and anger. He knows Me
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alone to be the supreme Lord of all, the
Friend and  the recipient of sacrificial
offerings and enters into My peace.’

Chapter VI

The Lord said :
‘The man who
does his duty
without any
selfish desire for
fruit may be

called a sannyasi as well as a yogi. But
he who abstains from action altogether
is only an idler. The root of the matter is
that one should not allow his mind to flit
from one object of desire to another and
from that to a third. He who would
practise yoga i.e. evenness of temper
(samatvam), cannot but perform action.
The man who has achieved such
evenness of temper will be serene
because his mere  thoughts are charged
with the strength of action. A yogi is one
who is not attached to the objects of
sense or to action and whose mind has
ceased to roam restlessly.

‘A man can be saved or lost by
himself alone. Therefore he becomes his
own friend or his own enemy as the case
may be. To one who has subdued his
mind his soul  is a friend; while the soul
is an enemy for him who has failed to
achieve self-control. The test for self-
control is that heat and cold, pleasure

and pain, honour and dishonour do not
disturb one’s inner serenity. He is a yogi
who is a man of knowledge as well as
experience, who is unwavering and
master of his senses and to whom gold,
stone and earth seem all alike. He
regards with an equal eye friend and foe,
sinner and saint. With a view to attain
this state a man should stabilize his
mind, divest it of all sensual desires, and
meditate in solitude on the Supreme
Soul. It is not enough to practise yogic
asanas (postures) etc. In order to
achieve evenness of temper, one must
scrupulously keep the major observances
(vratas) such as brahmacharya
(chastity) and the like. A man who thus
takes his place on a firm seat, keeps the
observances and concentrates his mind
on God enters into perfect peace.

‘This equanimity is not for one who
overeats or merely fasts, nor for one who
is too much addicted to sleep or to
vigils. Its seeker has to keep a sense of
proportion in all his actions such as
eating and drinking, sleeping and
keeping awake. To overeat one day and
fast the next day, to oversleep for a day
and keep a vigil the next, to work hard
for a day and pass the next in idleness is
no characteristic of a yogi. The yogi is
stable-minded at all times; and is
without effort free from all desires. He
is like an unflickering lamp burning in a
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windless place. He is not tossed to and
fro by dramatic events on the world-
stage or by his own brain waves. Such
mental poise can be acquired by slow
but steady effort. The mind is fickle and
restless, but it should be gradually
stabilized, for one can have peace of
mind only when he is firm of
understanding. In order thus to stabilize
the mind, he should constantly fix it on
the soul. He will then see all beings in
himself and himself in all beings, for he
will see Me in all beings and all beings
in Me. He who is absorbed in Me, and
sees Me everywhere ceases to be
himself, so that he is at all times attuned
to Me irrespective of what he is doing,
and is incapable of sin.’

Yoga thus described seemed to
Arjuna to be a tall order, and he
exclaimed, ‘How is one to achieve such
equanimity? The human mind is restless
like a monkey, and as difficult to control
as the wind. How is it to be curbed?

The Lord replied, ‘You are right. But
if a man earnestly sets about conquering
attachment and aversion, yoga will not
be difficult for him to practise. But it
should be clear to you that it is not for
one who cannot control his mind.’

Then Arjuna posed another question,
‘Supposing a man has faith, but is lax in
his effort and is thus unsuccessful in
perfecting himself, what happens to

him? Is he destroyed like a broken cloud
in the sky?’

The Lord said, ‘Such a man of faith
is never lost, for no one who takes the
right path ever comes to an evil end.
After death he lives for a time in some
celestial world according to his merit
and is then reborn on the earth into a
holy family. But such a birth is difficult
to obtain. He then regains the mental
impressions developed in his former
lives, and struggling harder for
perfection, reaches the supreme goal.
Thus making an assiduous effort some
attain equanimity soon, while others do
so after a number of lives in accordance
with the measure of their faith and
endeavour. This evenness of temper is
superior to asceticism, to knowledge and
to sacred rites, for these latter are after
all only means to the end of equanimity.
Do you therefore become even-minded
and a yogi. And even among yogis hold
him to be the best who dedicates his all
to Me and worships Me alone in full
faith.’

Pranayama (control of breath) and
asanas (yogic postures) are referred to
appreciatively in this chapter, but we
should remember that at the same time
the Lord has stressed the need for
brahmacharya, i.e. keeping the
observances calculated to take us nearer
and nearer to God : It should be clearly
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understood that the mere practice of
asanas and the like can never take us to
the goal of even-mindedness. Asanas
and pranayama may be of some slight
help in steadying the mind and making
it single-purposed, provided that they are
practised to that end. Otherwise they are
no better than other methods of physical
training. They are very useful indeed as
physical exercise and I believe that this
type of exercise is good for the soul, and
may be performed from a bodily
standpoint. But I have observed that
these practices do only harm when
indulged in for the acquisition of
supernormal powers (siddhi) and the
performance of miracles. This chapter
should be studied as a summary of the
teaching in the preceding three chapters.
It cheers us up in our spiritual struggle.
We should never be downhearted and
give up the endeavour to reach evenness
of temper.

Chapter VII

The Lord said, ‘O
king, I will tell
you how a man
who devotes his
whole mind to
Me, takes refuge

in Me and practises karmayoga can have
perfect knowledge of Me free from the

shadow of a doubt. I will declare to you
this knowledge based on experience,
which having been known, nothing more
here remains to be known. Hardly one
from among thousands strives to acquire
this knowledge, and perhaps one only of
these strivers makes a success of it.

‘Earth, water, fire, air, ether, mind,
intellect and egoism—this is the
eightfold composition of My prakriti
(nature). This is the lower nature; the
other is higher nature, that is, life. This
world is born of these two natures, that
is to say, from the coming together of
body and soul. Therefore I am the cause
of the origin and destruction of all
things. As pearls are strung on a thread,
even so is the world held together by
Me. Thus I am the taste in the waters,
the light in the sun and the moon, the
syllable “Om” in the Vedas, the sound in
ether, the spirit of enterprise in men, the
sweet smell in the earth, the brightness
in fire, the life in all that lives, the
austerity of ascetics, the intelligence of
the intelligent, the pure strength of the
strong, and the  craving of all beings
which does not run counter to
righteousness. In short you should
understand that  all  that  belongs to the
states of *sattva, *rajas and *tamas
proceeds from Me, and depends upon
Me alone. People deluded by these three

* Harmony, passion, sloth; or rhythm, activity, inertia.
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qualities (gunas) do not recognize Me
Who  am  imperishable. My Maya made
of these qualities is hard to overcome.
But those who take refuge in Me pass
beyond this Maya, that is, the three
gunas. Foolish evil-doers cannot think of
coming to Me even in their dreams.
Being steeped in illusion, they roam in
darkness and do not acquire  knowledge.
But the doers of good deeds worship
Me. Some of them do so in order to
obtain relief in their distress; others seek
for knowledge of Me. A third group are
inspired by a desire  to get something
for  themselves while others worship Me
with understanding, thinking it to be
their duty. Worship of Me means service
of My creation. This service is rendered
by some because of their misery, by
others in  order to gain some advantage,
by a third group out of curiosity as
regards the outcome of such activity and
by a fourth group who know what they
are about and for whom service of others
is something that they cannot do
without. These last are My wise
devotees, dearer to Me than all the rest
of them. Or rather they know Me best
and are nearest to Me. Their wisdom is
the, fruit of a quest extending over a
number of lives, and when they have
acquired this wisdom, they see nothing
in the world except Me, Vasudeva. But
those who are smitten by a variety of

desires resort to other deities. I alone,
however, am the giver of rewards
commensurate with the devotion of
each. The achievement too of these
devotees of limited understanding is
limited, but they rest content with it.
These men in their ignorance imagine
that   they know  Me through the senses.
They do not realize that My
imperishable and supreme form is
beyond the reach of the senses and
cannot be grasped with the hands, the
ears, the nose, the eyes. Thus the
ignorant do not recognize Me though I
am  the creator of all things. This is my
yogamaya (creative power). Pleasure
and pain are the necessary consequence
of likes and dislikes and keep mankind
under the influence of delusion. But
those who have freed themselves from
delusion and purified their thoughts and
actions hold firmly to their vows and
offer Me constant worship. They    know
Me in the form of perfect Brahma (the
Absolute) as well as of individual selfs
embodied as various kinds of creatures
(adhyatma), and My creative action
(karma). Those who thus know Me as
the One who governs the  material
(adhibhuta) and the divine (adhidaiva)
aspects and the sacrifices (adhiyajna)
and have attained evenness of temper are
released from the  bondage of birth and
death after they have died. For having

Gandhi News˘ày¶˛# §ÇÓyò l Vol. 14, No. 1 l  ~!≤Ã°Èü Èç%lñ  2019

25



acquired the knowledge of reality their
mind ceases to dwell on trivialities and
seeing the whole universe to be filled
with the spirit of God, they are absorbed
in Him.’

Chapter VIII

Arjuna asked, ‘You
spoke of Brahma (the
Absolute), adhyatma,
karma, adhibhuta,
adhidaiva and

adhiyajna, but I do not understand the
meaning of all these words. Again you
say that at the hour of death you are
revealed to those who know you as
adhibhuta etc. and have attained
evenness of temper. Please explain all
this to me.’

The Lord replied, ‘Brahma is the
imperishable Supreme aspect of God,
and adhyatma is the individual soul
living in the body of all beings as the
doer and the enjoyer. Karma is the
process through which all beings come
into existence, or in other words the
process of creation. Adhibhuta is Myself
as the perishable body, and adhiyajna is
the individual soul purified through
sacrifice. Thus whether as the body or as
the foolish soul or as the purified soul or
as Brahma, it is I who am everywhere.
And never doubt this that he who
meditates on Me in all these aspects at

the hour of death, forgets himself, is
careful of nothing and desirous of
nothing will be united with Me.
Whatever a man constantly dwells on in
his mind and remembers at the time of
death is realized by him. Therefore at all
times you should remember Me and set
your mind and heart upon Me and you
will surely come to Me. You may say
that it is hard thus to stabilize the mind.
But you take it from Me that one can
become single-minded by daily practice
and constant endeavour, for as I told you
just now, all embodied beings are in the
essence Myself in various forms. For
this he should prepare himself from the
very first so that his mind does not go
astray at the time of death, but is steeped
in devotion, keeps the life force (prana)
steady, and thinks only of Me as the
omniscient, the ancient, the ruler, the
subtle supporter of all and dispeller of
ignorance like the sun which drives
darkness away.

‘This supreme state is known to the
Vedas as akshara (the Imperishable)
Brahma and is reached by sages who
have freed themselves from likes and
dislikes. All who desire to reach it
observe brahmacharya, i.e. keep body,
mind and speech under control and give
up all objects of sense in these three
ways. Men and women who die, having
controlled the senses and uttering the
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sacred syllable Om and remembering
Me as they depart, reach the supreme
state. Their mind is never distracted by
other thoughts, and when they have thus
come to Me, they are not reborn into
this painful condition. To come to Me is
the only means of breaking the vicious
circle of birth and death.

‘Men measure time by the human
span of a hundred years, and during that
period do thousands of questionable
deeds. But time is infinite. A thousand
yugas (ages) make up the day of
Brahma; compared with it a human day
or even a hundred years of human life
are as nothing. What is the use of
counting such infinitesimal measures of
time? Human life is as only a moment in
the infinite cycle of time. It is up to us
therefore to think of God alone to the
exclusion of all else. How can we afford
to run after momentary pleasures?
Creation and dissolution have gone on
unceasingly during Brahma’s day and
night and will do so in future too.

‘Brahma who creates and dissolves
beings is only an aspect of Me. He is the
unmanifested which cannot be perceived
by the senses. Beyond this unmanifested
there is yet another unmanifested aspect
of Mine of which I have spoken to you.
He who reaches it is not reborn, for there
is no day or night so far as this is
concerned. This is a calm and

immovable aspect, which can be
realized only by single-minded devotion.
It supports and pervades the whole
universe.

‘It is said that one who dies in the
bright half of the month during
Uttarayana (the northward movement of
the sun from January to July) comes to
Me if he is mindful of Me at last, and
that he who dies in the dark half of the
month during Dakshinayana (the
southward movement from July to
January) is reborn into the world.
Uttarayan and the bright fortnight here
may be interpreted to mean the path of
selfless service; and Dakshinayana and
the dark half of month mean selfishness.
The path of service is the path of
wisdom, and the path of selfishness is
the path of ignorance. He who treads the
path of wisdom is released from the
bondage of birth and death while he who
takes the path of ignorance .becomes a
bondslave. After having realized the
difference between the two, who would
be so foolish as to prefer to walk in the
way of ignorance? All men should learn
to discriminate between the paths,
renounce all fruits of merit, act in a spirit
of detachment and discharge their duty
with all their heart and soul, and thus
endeavour to reach supreme state
described by Me.’
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Chapter IX

Having described
the lofty state of a
yogi in the last
verse of the
preceding chapter,
the Lord now
naturally proceeds

to sing the glory of bhakti (devotion).
For the yogi in terms of the Gita is
neither a dry-as-dust man of knowledge,
nor a devotee carried away by his own
enthusiasm, but a selfless performer of
action imbued with the spirit of wisdom
as well as devotion. So the Lord said,
‘As you are free from hatred, I shall now
tell you the secret of wisdom, a
knowledge of which will contribute to
your welfare. This is the holy knowledge
above all other and is easy to translate
into action. Those who have no faith in
it fail to find Me. Men cannot perceive
My unmanifested form by their senses;
yet it pervades the universe. It supports
the universe; the universe does not
support it. Again in a sense it may be
said that all these beings are not in Me,
and I am not in them. Although I am the
source of all beings and their sustainer,
they are not in Me and I am not in them;
for in ignorance they do not know Me
and are not devoted to Me. Know this to
be my divine mystery.

‘But though it seems as if I am not in
these beings, I am like the air moving

everywhere. All creatures pass into My
nature at the end of a cycle and are
reborn at the beginning of creation.
These acts are Mine, but they do not
bind Me, for I act in a spirit of
detachment and am indifferent as to the
fruit they bear. These events happen as
such is My nature. But people do not
recognize  Me in such a guise and deny
My existence altogether. They entertain
vain aspirations, perform vain actions
and are full of ignorance, so that they
can be said to partake of the nature of
demons. But those who abide in the
divine nature know and worship Me as
the imperishable creator. They are firm
in their determination. They are always
striving for virtue, praising Me, and
meditating on Me. Others again believe
Me to be one or to be many. There are
countless attributes of Me; therefore
those who believe Me to be many think
of different attributes as so many
different faces of Mine. But one and all,
they are my devotees.

‘I am the intention to offer a
sacrifice, I the sacrifice itself, I the
offering made to the spirits of the
fathers, I the herb, I the sacred verse
(mantra), I the oblation, I the fire to
which it is offered. I am the father of
this world, I the mother, the supporter
and the grandsire, the object of
knowledge, the syllable Om, *Rigveda,
*Samaveda  and *Yajurveda. I am the
end of the pilgrim’s path, the sustainer,

* The three oldest sacred books of the Hindus (trayi).
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the lord, the witness. I am the shelter,
the lover, the origin, the dissolution, heat
and cold, being and non-being. Those
who perform the rites mentioned in the
Vedas do so in order to gain their fruit.
They may thus attain the world of
heaven, but they have to return to the
world of mortals and to die. But if a man
meditates upon Me with an undistracted
mind and worships Me alone, I bear all
his burdens, supply all his needs and
protect his possessions. Some others
who worship other deities with faith in
their heart are victims of ignorance, but
they are really worshipping Me for I am
the lord of all sacrifices. However they
do not know Me in My comprehensive
nature and therefore are unable to reach
the supreme state. Worshippers of the
gods go to the world of the gods,  the
ancestor worshippers to the world of the
fathers and those who worship the spirits
go to the spirits, while those who
worship Me with the right approach
come to Me. I accept the offering of love
made by seekers, even if it be only a leaf
or a flower. Therefore whatever you do,
do it only as an offering to Me, so that
your responsibility for the good and evil
results will cease altogether. As you will
have renounced all the fruits of action,

there will be no more births and deaths
for you. I am the same to all beings;
none is hateful or dear to Me. But those
who worship Me with devotion are in
Me, and I am in them. This is not
partiality but only the natural
consequence of their devotion. Devotion
indeed works wonders. He who
worships Me in utter devotion becomes
a saint even if he has been a sinner. As
darkness vanishes before the sun, a man
abandons his evil ways as soon as he
comes to Me. Therefore  know  for
certain  that  My  devotee  shall   not
perish.  He becomes a man of religion
and  enters   into My peace. Those who
are born in the so-called lower castes
and illiterate women, *vaishyas and
*shudras who take refuge in Me come to
Me. It goes without saying, that so do
Brahmanas and Kshatriyas who lead a
holy life. Every devotee enjoys the fruit
of his devotion. Therefore you who have
been born in this unsubstantial world
should worship Me and work out your
salvation. Fix your mind on Me, be
devoted to Me, offer your sacrifices for
My sake, prostrate yourself before Me.
And if you are intent on Me and reduce
yourself to zero by attuning yourself to
Me, you are sure to come to Me.’
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Note : We learn from this chapter that
devotion (bhakti) means attachment
(asakti) to God. This is the royal road to
the cultivation of a selfless spirit.
Therefore we are told at the very
beginning that devotion is the sovereign
yoga and is easy to practise. It is easy to
practise if it takes hold of our heart, but
hard going if it does not. Hence it has
been described as something for which
we have to offer our life itself as the
price. But he who has plunged into it
enjoys perfect bliss though it scares the
mere spectator. Sudhanva was laughing
as he lay in the boiling oil while the
bystanders were seized with terror and
anxiety. The ‘untouchable’ Nanda is said
to have danced as he was tried by the
ordeal of fire. We need not bother
whether or not these are true stories. But
the fact is that a man reaches such a
state of calmness and imperturbability
when he is absorbed in something or
other. He forgets himself. But who
would set his heart on anything except
God? ‘Do not prefer the bitter nimba to
sugarcane or the glowworm to the sun
and the moon’. The ninth chapter thus
shows that renunciation of the fruit of
action is impossible without devotion
(bhakti). Its last verse sums up the whole
chapter and in a word means, ‘Seeking
nothing, give yourself utterly to Me’.

Chapter X

The Lord said,
‘Hear once more
what I say with a
view to the
welfare of
devotees. Even

gods and great sages do not know my
beginning, for the very simple reason
that I am without beginning myself and
am the origin of the universe including
gods and sages. The wise man who
knows Me to be unborn and without
beginning is liberated from all sins, for
when he realizes Me as such and himself
as My child or as part and parcel of Me,
he overcomes the human liability to sin.
Ignorance of one’s real nature is the root
of sin.

‘As all beings derive from Me, so do
the various natures distributed to them,
such as for instance forgiveness, truth,
joy and sorrow, birth and death, fear and
fearlessness. Those who know all these
to be My glorious manifestations easily
become even-minded, as they cease to
be egotistic. Their heart is fixed on Me.
They dedicate their all to Me. I am the
only subject of their conversation. They
glorify Me and live in happiness and
contentment. To these loving
worshippers always aware of Me I grant
the power of understanding, by means of
which they come to Me.’
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Arjuna then praised the Lord, ‘You
are the supreme Brahma, the highest
abode, and the Lord. You Yourself say
that sages worship you as the First of the
Gods, the Birthless, the All-pervading.
O Lord, O Father, no one knows Your
real nature; it is known to you alone.
Now please tell me your glorious
manifestations, and explain to me how I
may recognize you by meditation.’

The Lord replied, ‘There is no  end
to My divine manifestations, but I
shall name the chief of these only. I
am the atman (soul) dwelling in the
heart of all beings. I am the beginning,
the middle and the end of them all. Of
the Adityas I am Vishnu. Among the
lights I am the lightgiving sun. Of the
Maruts (wind-gods) I am Marichi.
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Among the stars I am the moon. Of
the Vedas I am the Samaveda. Of the
gods I am Indra. Of the sense-organs I
am the mind. Of beings I am
consciousness. Of the Rudras I am
Shankara (Shiva). Of the   Yakshas
and Rakshasas I am Kubera. Of the
Daityas (demons) I am Prahlada. Of
beasts I am the lion. Of birds I am the
eagle. Indeed I am even the gambling
of the cheats. Whatever, good or evil,
happens in this world happens only by
My permission. Realizing this men
should give up their pride and steer
clear of evil, for I am the dispenser of
the fruits of their good and bad deeds.
You should realize that only a single
fraction of Mine sustains the entire
universe.

(To be continued)



Gandhism and Humanism
M. N. Roy
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A very interesting
report of
“Gandhiji’s Last

Discussion with Fellow
Workers” has just been
published by Sri Pyarelal.
The discussion took place
“during the first half of
December, 1947,” that is
to say, hardly two months
before the great tragedy. I
don’t know if the
Mahatma had any
premonition of what was
coming. A psychic person who firmly
believed that God was working through
him could conceivably have such
clairvoyance. It is all a matter of
predisposition. In any case, what he said
on that occasion seems to have come out
of the depth of his heart, and therefore
should be regarded as a part, if not the
whole, of his testament.

For the moment, I do not propose to
appraise the testament. That will have to
be done some day for the sake of history
and truth. Meanwhile, Sri Pyarelal’s
report makes it easy for me to answer a
question which has of late been put to me

repeatedly : What is the
difference between
Gandhiji’s teachings and
the so-called New
Humanism? Am I not
behaving like the
biblical man who came
to scoff and stayed to
pray?

Until now, my public
reply to the question has
been begging it. I have
simply suggested that
the interrogator should

judge, and if he believed that there was
no difference between Gandhism and
Humanism, I would not demur. I have all
along been a critic of Gandhism, frankly
doubtful about the claim that it offers the
only hope for mankind. If my doubt was
proved to be unfounded, I would readily
stay to pray. But I never came to scoff;
my criticism and doubt have never been
prejudiced or malicious. Even now, I do
not feel that I was wrong, although I do
feel a strong sympathy for those who are
desperately trying to differentiate
Gandhism from the practices of
triumphant nationalism, which still



professes to worship the Mahatma as its
patron saint. That however does not mean
that I have suddenly discovered
Humanism in Gandhism. The sympathy
is for an endeavour to stand by one’s
conviction.

The Mahatma did have some
humanist tendency  and  he was a
moralist. As such he has claimed my
homage. But he was rather a
humanitarian than a humanist. The
distinction is not generally made. The
desire to do good to all men without
discrimination is very laudable. But it
does not necessarily mean to place the
highest values in man. The Mahatma did
not regard man as the end in himself, but
as the means for the operation of the
purpose of God. This may be a sublime
view of life; but it deprives man of
freedom and sovereign creativeness.
Therefore it is not Humanism. Moreover,
in this attitude of surrender to a
superhuman will, one may find
justification for having done what he
would not do as a free agent.

In the last days of his life, the
Mahatma was painfully conscious of
having deviated from the path of truth
and non-violence. But the sublime
attitude of surrender to a higher power
enabled him to disown the responsibility
for his own action. Humanism leaves no
such convenient loopholes; it holds man

responsible for his action, and
consequently offers greater guarantee
against possible deviation from the
chosen path of rectitude. It claims
freedom, and deserves it by assuming
responsibility. The Gandhist view of life
offers the comfortable freedom from
responsibility in return for the surrender
of the freedom of human judgment.

Sri Pyarelal reports the Mahatma
exclaiming penitentially : “My eyes have
now been opened. I now see that what we
practised during the fight with the British
under the name of non-violence was not
real non-violence. God had purposely
sealed my eyes as he wanted to
accomplish. His great purpose through
me. That purpose being accomplished.
He has restored to me my sight.” With
this attitude, any human delinquency
could be justified. It brings God down in
the world of pragmatism, to be guided by
the questionable maxim that the end
justifies the means. Faith in God is the
sheet-anchor of Gandhism. For that
distinction, it may be regarded as
superior to Humanism by the faithful.
But others may differ. Here I do not raise
that issue. Now the point is that, if God
Himself endorses the maxim that the end
justifies the means, how can it be rejected
by Gandhism? What God does is good;
man cannot be better than God. Yet, to
have rejected the maxim, not only in
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theory but also in practice, is said to be
one of the most distinctive merits of
Gandhism. I have always been doubtful
in this respect; now my doubt is borne out
by the authority of the Mahatma himself.

The first principle of Gandhism—
that man can only serve the purpose of
God— caused the failure of the
Mahatma’s attempt to introduce morality
in politics to “purify politics”— a failure
admitted by himself and a number of his
closest associates. For the same reason,
religious moralists of all ages and all
countries preached divine doctrines only
to be set aside in practice by their
professed followers. Humanism agrees
with Gandhism as regards the
importance of the purity of means; but
its demand for morality in politics is
more uncompromising; and it holds that,
so long as power remains the basic
incentive of political practice, it cannot
conform strictly with professed moral
principles.

Gandhism also is supposed to reject
power-politics. On this point, Sri
Pyarelal’s report throws a flood of light.
In course of the discussion, the Mahatma
is reported to have said : “The
conception of non-violence as the
weapon of the strong must remain a
chimera and a dream, and non-violence
has no future as a world power and
harbinger of universal peace, unless it

could be shown to be capable of
retaining and defending the power which
it had helped to win; in other words,
unless it could successfully act upon and
guide power-politics.” That is clear
enough; Gandhism is not against power-
politics; it would not participate in the
practice directly, but only guide it. It is
further admitted that it has been
instrumental in the attainment of power
(by a political party) and wants to prove
its capacity to retain and defend power.
Since admittedly Gandhism approved of
political practice in pursuit of power, it
could not insist upon the purity of
means.

During the discussion, some of his
followers advocated that true Gandhists
(other than political Congressmen)
should enter the Government to “use it
for the purpose of building up a non-
violent social order.” The Mahatma
disagreed, insisting upon the spread of
Nai Talin (new education) to create an
atmosphere in which non-violence would
triumph. New Humanism proposes to do
the same. Is it not following in the
footsteps of the Mahatma? He added that
those who have come to power, thanks to
the misuse of the instrument of
non-violence and to the will of God that
he should condone their questionable
practice, they would hand over the power
to him any time he wanted. But he would
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not. That does look like an act of supreme
self-abnegation—not to be tempted by
power when it is within reach. But there
is another way of looking at it. He was
the all-powerful. Why should he want
more, which might indeed be less?

The Gandhist attitude towards
political power became still clearer when
the Mahatma proceeded to visualise the
result of the Nai Talim : “By abjuring
power and devoting ourselves to pure
selfless service of the voters, we can
guide and influence them. It would give
us far more real power than we can have
by going into the government. A stage
may come when the people themselves
may feel and say that they want us and no
one else to wield power. The question
could then be considered. I shall most
probably be not alive then. But when that
time comes, the Sanghs will produce
from amongst them some one who will
take over the reins of administration. By
that time, India shall have become an
ideal State.”

Later on, he added : “We can send
men of our choice without going into the
government ourselves.” And “Today we
have our own Government. Under adult
suffrage, if we are worth our salt, we
should have that hold upon the people
that whomsoever we may choose, should
be returned.” Then again, ‘‘Suppose you
don’t take power but gain hold on the

public, you will be able to return at the
polls whomsoever you may wish. Forget
membership (presumably of the ruling
party of the government) so long as the
voters are in your hand.” Finally, the
peroration : “Banish the very idea of
capture of power and you will be able to
guide power and keep it on the right
path.”

Why should king-makers bother for
kingship, which involves responsibility?
Almightiness is irresponsible. To aspire
for that status is hardly the same as to
abjure power. The use of terms like “hold
on the people,” “choose our men,” “guide
power” is not accidental. Language is
determined by the logic of the thought it
expresses. And Sri Pyarelal testifies that
‘the words of wisdom that dropped from
his lips on that occasion have an
exceptional significance. They afford a
glimpse into the working of his mind on
the future role of constructive work in
independent India as he envisaged it, and
its relation to power-politics.”

We  also  get  a  glimpse  into the Ideal
State of Gandhism. Someone   (note the
singular number) of the  Gandhists will
gather in his hand all the  reigns of power
as the result of a complete hold on the
people, who  would then do whatever
they are told to do. That might be a non-
violent social order, although it will be
based on emotional coercion (otherwise
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By Courtsey :
Radical Essays on Gandhi and Gandhism (Indian Remainance Institute 15 Bankim Chatterjee
Street, Kolkata 700073, 1986 pp. 48-55).

the total regimentation of opinion will
not be possible). But it hardly will be a
democratic or humanist social order.
The Gandhist social order is the
terrestrial reflection of the teleological
world  order. In the latter, man is the
vehicle for the operation of a super-
human Divine purpose. In the former, the
citizens will blindly follow their non-
violent rulers or a Benevolent Despot.   It
will indeed be a return to the legendary
Ram Raj.

As against the teleological first
principle of Gandhism, the fallacy of its
ethics deduced therefrom and its
consequent failure in practice,
Humanism rests its ethics on the
rationality of man. The purpose of its
practice, therefore, is to make man
progressively conscious of his innate
rationality and be guided by  it in  all his
behaviour.    Gandhism would teach man
to surrender his freedom of judgment to
the inscrutable Divine Will, believing
that goodness results from that attitude. It
regards man only as an instrument, a
means, not  the end. Humanism does not
recognise any metaphysical power to
which man must be subordinated. Its

ethics is based upon rationality, which is
the essence of human nature. It declares
that man as man can be moral, and
therefore political practice being a form
of human activity, can be guided by
moral principles.

Humanism reaches the same
conclusion also from its attitude to
power. Uncompromising criticism of
power-politics leads it to the rejection of
party-politics. In that position, political
practice can do without the incentive of
power. In the absence of that corrupting
agency, morality in political practice
becomes possible. Power, in as much as
it means ability to do things, is not
necessarily corrupting. Centralisation of
power is an evil. In the Gandhist ideal
State, power will be concentrated in the
hand of “someone.” That is the extremist
form of centralisation. In view of the
fact that each human being is possessed
of unlimited potentialities, Humanism
can visualise a social order in which
power will be progressively
decentralised, until it is equally
distributed. That in short is the
difference between Gandhism and
Humanism.
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1833 !á fiê˛yˆÏ∑ 27ˆ¢
ˆ§ˆÏ≤Wz¡∫Ó˚ !Ó fiê˛° ¢•ˆÏÓ˚

Ù•ydy Ó˚yçy Ó˚yÙˆÏÙy•l Ó˚yˆÏÎ˚Ó˚
ç#Ólò#˛õ !lÓ≈y!˛õï˛ •Î˚– ~ ˆòˆÏ¢Ó˚
lÓÎ%ˆÏàÓ˚ ≤ÃÓï≈˛Ü˛ Ó˚yÙˆÏÙy•l
§yô≈¢ï˛y∑#Ü˛y° ˛õ)ˆÏÓ≈ •zí˛zˆÏÓ˚yˆÏ˛õ
!àˆÏÎ˚!SÈˆÏ°l lÓ#l Ë˛yÓ˚ˆÏï˛Ó˚
!ã˛_ò)ï˛Ó˚*ˆÏ˛õó ~•z lÓ#l Ë˛yÓ˚ˆÏï˛Ó˚
çlÜ˛ !ï˛!l–

ˆÓ˚ˆÏl¢Ñy§ÈüÈí˛z_Ó˚Ü˛yˆÏ°Ó˚ xyô%!lÜ˛
§Ë˛ƒï˛yÎ˚ Ùyl%ˆÏ£ÏÓ˚ ÙˆÏl fl∫yô#lï˛y
°yˆÏË˛Ó˚ çlƒ ˆÎ ~Ü˛ ≤ÃÓ° xË˛#∞y
x!Ë˛Óƒ_´ •Î˚ñ ï˛y Ó˚yÙˆÏÙy•ˆÏlÓ˚
!ã˛_ˆÏÜ˛ xyÜ,˛‹T Ü˛ˆÏÓ˚!SÈ°
!ÓˆÏ¢£ÏË˛yˆÏÓ•z– x‹Tyò¢ ¢ï˛ˆÏÜ˛Ó˚
~l°y•zˆÏê˛lˆÏÙrê˛ÈüÈ~Ó˚ ˆÎ Ù)°Ùsf!ê˛
~Ü˛!òl òy¢≈!lÜ˛ •zÙyl%ˆÏÎ˚° Ü˛yrê˛ÈüÈ~Ó˚
Ü˛ˆÏZ˛ í˛zFã˛y!Ó˚ï˛ •ˆÏÎ˚!SÈ°ñ Ó˚Ó#wlyˆÏÌÓ˚
Ë˛y£ÏyÎ˚ Îy ÚÓƒ!_´àï˛ ˆ◊ˆÏÎ˚yÓ%!k˛ˆÏÜ˛
◊k˛y Ü˛Ó˚yÓ˚ §y•§ñÛÈüüüÈÊ˛Ó˚y§# !Ó≤’ˆÏÓÓ˚ Ü˛yˆÏ°
fl∫yô#lï˛y §yÙƒ G ˆ§ÔºyˆÏeÓ˚ Óyî# í˛zò‰ˆÏây!£Ïï˛ •ˆÏï˛
ˆ˛õˆÏÓ˚!SÈ° ˆ§•z §y•§ •ˆÏï˛•z– fl∫ˆÏò¢Óy§#Ó˚ !ã˛ˆÏ_
ˆ§•z §y•§ §MÈ˛y!Ó˚ï˛ Ü˛Ó˚yÓ˚ xy@˝ÃˆÏ••z ï˛y•z
Ó˚yÙˆÏÙy•l ˆ§!òl ~ ˆòˆÏ¢ •zÇÓ˚y!ç !¢«˛y ï˛Ìy
xyô%!lÜ˛ Ü˛yˆÏ°Ó˚ !¢«˛y ≤ÃÓï≈˛ˆÏl í˛zÍ§y•#
•ˆÏÎ˚!SÈˆÏ°lñ Ü˛yÓ˚î !ï˛!l çylˆÏï˛l ˆÎ Î%!_´Ó˚
xl%¢#°l G !ÓK˛yˆÏlÓ˚ §yôlyÎ˚ Ùyl%ˆÏ£ÏÓ˚ Ùl

Ó˚yÙˆÏÙy•l ˆÌˆÏÜ˛ ày¶˛#!ç
¢#ï˛yÇ÷ ã˛ˆÏRy˛õyôƒyÎ˚

§Ó≈≤ÃÜ˛yÓ˚ Ü%˛§ÇflÒyÓ˚ G Ë˛Î˚ •ˆÏï˛ Ù%_´
ly •ˆÏ° §ÙyˆÏç Ó˚yˆÏ‹T… Óƒ!_´ ï˛yÓ˚
xy˛õl fl∫yï˛sfƒ x«%˛] ˆÓ˚ˆÏá
˛õyÓ˚flõ!Ó˚Ü˛ ≤Ã#!ï˛ G §•ˆÏÎy!àï˛yÓ˚
!Ë˛!_ˆÏï˛ §!¡ø!°ï˛ xydÜ˛ï≈,˛ˆÏcÓ˚ ã˛ã≈˛yÎ˚
í˛zˆÏòƒyà# •ˆÏÓ ly–

xÓ¢ƒ ÙˆÏlÓ˚ Ù%!_´Ó˚ çlƒ
xyô%!lÜ˛ Ü˛yˆÏ°Ó˚ Î%!_´Óyò G
˜ÓK˛y!lÜ˛ !ã˛hs˝y Îï˛•z í˛z˛õyˆÏòÎ˚ ˆ•yÜ˛ñ
Ó˚yÙˆÏÙy•l §Ω˛Óï˛ çylˆÏï˛l ˆÎ ôÙ≈
Óy xyôƒy!dÜ˛ï˛yˆÏÜ˛ Óç≈l Ü˛ˆÏÓ˚
ˆ◊ˆÏÎ˚yÓ%!k˛ ˆÓ!¢ ò)Ó˚ ÎyÎ˚ ly– Ü˛yÓ˚îñ
ˆ◊ˆÏÎ˚yˆÏÓyô ˜ÓK˛y!lÜ˛ Î%!_´!lË≈˛Ó˚ lÎ˚
~ÓÇ ˆÓsiyÙ G !Ù°ÈüÈ~Ó˚ !•ï˛Óyò•z
ˆ◊ˆÏÎ˚yl#!ï˛Ó˚ ˆ¢£Ï Ü˛Ìy lÎ˚– Ó›ï˛
ÚÎˆÏï˛!wÎ˚ÙˆÏlyÓ%!k˛Û•z ÎÌyÌ≈ Ù%_´ó
•z!wÎ˚ÈüÈ§ÇÎÙ myÓ˚y !ã˛_÷!k˛ ly •ˆÏ°
ˆÎ xy˛õlyÓ˚ G x˛õˆÏÓ˚Ó˚ !•ï˛§yôl
§Ω˛Ó lÎ˚ñ ï˛y Ó˚yÙˆÏÙy•l Ë˛y°Ë˛yˆÏÓ•z

çylˆÏï˛l ~ÓÇ ˆ°yÜ˛ˆÏ◊Î˚ñ xy˛õlyÓ˚ G x˛õˆÏÓ˚Ó˚
!•ï˛§yôl•z !SÈ° Ó˚yÙˆÏÙy•ˆÏlÓ˚ ôÙ≈– !•®%Ó˚ ï˛ÍÜ˛y°#l
ôÙ≈ï˛sf !Ü˛v ˆ§!òl !•®%Ó˚ ˆ°Ô!Ü˛Ü˛ xË%˛ƒòˆÏÎ˚Ó˚ ˛õˆÏÌ
xhs˝Ó˚yÎ˚ •ˆÏÎ˚!SÈ°– í˛z˛õ!l£Ïò ÎÑyˆÏÜ˛ ÓˆÏ°ˆÏSÈl Ú~Ü˛/
xÓî≈/Û §Ó≈Ë)˛ˆÏï˛Ó˚ñ §Ó≈ÙylˆÏÓÓ˚ xhs˝Ó˚¢yÎ˚# ˆ§•z ~Ü˛
Ë˛àÓylˆÏÜ˛ !•®% ò)ˆÏÓ˚ §!Ó˚ˆÏÎ˚ ˆÓ˚ˆÏá!SÈ° ˆï˛!e¢
ˆÜ˛y!ê˛ ˆòÓï˛yÓ˚ í˛z˛õy§lyÎ˚ó lyly çyï˛ÈüÈ˛õyˆÏï˛ !ÓË˛_´
!•®% §ÙyˆÏç ˆò¢ydˆÏÓyôG çyàˆÏï˛ ˛õyˆÏÓ˚!l–
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Ó˚yÙˆÏÙy•l ï˛y•z í˛z˛õ°!∏˛ Ü˛Ó˚ˆÏ°l ˆÎ ≤Ãã˛!°ï˛
!•®%ôÙ≈ ï˛yÓ˚ Ó˚y!‹T…Ü˛ fl∫yˆÏÌ≈Ó˚G xl%Ü)˛° lÎ˚ (‘not

well calculated to promote their political

interest’)– §%ï˛Ó˚yÇ ôˆÏÙ≈Ó˚ §ÇflÒyˆÏÓ˚Ó˚ ≤ÃˆÏÎ˚yçl#Î˚ï˛y
xl%Ë˛Ó Ü˛Ó˚ˆÏ°l !ï˛!l ~ÓÇ •z§°yÙ G !á fiê˛ôˆÏÙ≈Ó˚
~ˆÏÜ˛ŸªÓ˚Óyò ïÑ˛yÓ˚ Î%!_´Óyò# ÙlˆÏÜ˛ xyÜ,˛‹T Ü˛Ó˚ˆÏ°G
ˆ¢£Ï˛õÎ≈hs˝ !ï˛!l ˆÓòyˆÏhs˝Ó˚ ÙˆÏôƒ•z á%ÑˆÏç ˆ˛õˆÏ°l
xyô%!lÜ˛ ÙˆÏlÓ˚ í˛z˛õˆÏÎyà# Î%!_´!§k˛ §Ó≈çl#l ~Ü˛
ôÙ≈ˆÏÜ˛ñ Îy •ˆÏï˛ ˛õyˆÏÓ˚ Ù•yÙylˆÏÓÓ˚ !Ù°lˆÏ«˛e ~•z
Ë˛yÓ˚ï˛ÓˆÏ£Ï≈Ó˚ ˙Ü˛ƒ §yôlyÓ˚ !Ë˛!_–  xyÓ˚ ÚÓ ·˛ §ï˛ƒ
çàÍ !ÙÌƒyÛñ ˆÓòyˆÏhs˝Ó˚ ~•z ÙyÎ˚yÓyò# Ë˛y£ÏƒˆÏÜ˛
˛õ!Ó˚•yÓ˚ Ü˛ˆÏÓ˚ !ï˛!l ˆÜ˛lñ {¢ñ Ü˛ë˛ñ Ù%[˛Ü˛ G
Ùy[%˛Ü˛ƒ ~•z ˛õÑyã˛áy!l í˛z˛õ!l£ÏˆÏòÓ˚ ~ÓÇ ˆÓòyhs˝§)e
G ˆÓòyhs˝§yÓ˚ñ ~•z ò%•z ˆÓòyhs˝@˝ÃˆÏsiÓ˚ xl%Óyò Ü˛ˆÏÓ˚
ˆòáyˆÏï˛ ≤ÃÓ,_ •ˆÏ°l ˆÎñ Ó ·˛ˆÏÜ˛ Ó ·˛yˆÏ[˛Ó˚ ÙˆÏôƒ G
Ó ·˛y[˛ˆÏÜ˛ Ó ˆÏ·˛Ó˚ ÙˆÏôƒ fliy˛õl G ≤Ãï˛ƒ«˛ Ü˛ˆÏÓ˚•z
§Ç§yÓ˚ G ˛õÓ˚ÙyˆÏÌ≈Ó˚ !ÓˆÏÓ˚yôˆÏÜ˛ ò)Ó˚ Ü˛ˆÏÓ˚ ç#ÓlˆÏÜ˛
˛õ!Ó˚˛õ)î≈ §Ê˛°ï˛yÓ˚ ˛õˆÏÌ ˛õ!Ó˚ã˛y!°ï˛ Ü˛Ó˚ˆÏï˛ •ˆÏÓ–
!Ó!˛õlã˛w ˛õyˆÏ°Ó˚ Ë˛y£ÏyÎ˚ñ ÚÚç#ÓlˆÏÜ˛ §ˆÏï˛çñ
Ü˛Ù≈ˆÏÜ˛ §yÌ≈Ü˛ ~ÓÇ Ó ·˛ˆÏÜ˛ ≤Ãï˛ƒˆÏ«˛Ó˚ §ˆÏD Î%_´
Ü˛!Ó˚Î˚y §ï˛ƒ G Ó›àï˛ Ü˛!Ó˚ÓyÓ˚ çlƒ•z Ó˚yçy
~Ü˛!òˆÏÜ˛ ˆÓòyhs˝ G xlƒ!òˆÏÜ˛ Îy•yˆÏï˛ ˛õyŸã˛yï˛ƒ
K˛ylÈüÈ!ÓK˛yˆÏlÓ˚ !¢«˛y !ÓhflÏyÓ˚ •Î˚ñ Î%à˛õÍ ï˛y•yÓ˚•z
ˆã˛‹Ty Ü˛!Ó˚Î˚y!SÈˆÏ°lÉÉÉ ~•z ˛õˆÏÌ•z ôˆÏÙ≈Ó˚ ¢!_´ G
Ü˛ˆÏÙ≈Ó˚ §Ê˛°ï˛y °yˆÏË˛Ó˚ §Ω˛yÓly–ÛÛ ~•zË˛yˆÏÓ ôˆÏÙ≈Ó˚
§ˆÏD Ü˛Ù≈ˆÏÜ˛ Î%_´ Ü˛ˆÏÓ˚•z Ó˚yÙˆÏÙy•l ˆ§!òl
fl∫ˆÏò¢Óy§#ˆÏÜ˛ fl∫Ó˚yç§yôlyÎ˚ xy•¥yl çy!lˆÏÎ˚!SÈˆÏ°l–

Ó˚yÙˆÏÙy•ˆÏlÓ˚ ~•z xy•¥yˆÏl §yí˛¸y !òˆÏÎ˚!SÈ° §Ù@˝Ã
ˆò¢– !ÓˆÏ¢£Ïï˛ ˛õ!Ÿã˛Ù G ò!«˛î Ë˛yÓ˚ˆÏï˛G xyô%!lÜ˛
!¢«˛yÓ˚ ≤ÃË˛yˆÏÓ Ó˚yÙˆÏÙy•lÈüÈ≤ÃÓ!ï≈˛ï˛ ˛õˆÏÌ ôÙ≈ G
§Ùyç §ÇflÒyÓ˚ xyˆÏ®y°ˆÏlÓ˚ !Ë˛ï˛Ó˚ !òˆÏÎ˚ ˆÎ
!ã˛_çyàÓ˚î âê˛°ñ Ó˚y!‹T…Ü˛ ˆ«˛ˆÏe fl∫Ó˚yç°yˆÏË˛Ó˚
xyÜ˛y.«˛y ï˛yÓ˚•z x!Ë˛Óƒ!_´– Ó˚yÙˆÏÙy•ˆÏlÓ˚ Ù,ï%˛ƒÓ˚

xô≈¢ï˛y∑# Ü˛y° ˛õˆÏÓ˚ •ˆÏ°y çyï˛#Î˚ Ü˛ÇˆÏ@˝ÃˆÏ§Ó˚
≤Ã!ï˛¤˛y– ÎÑyˆÏòÓ˚ ˆlï,˛ˆÏc Ü˛ÇˆÏ@˝Ã§ ˆ§!òl çy!ï˛Ó˚
xy¢y xyÜ˛yA«˛yˆÏÜ˛ Óƒ_´ Ü˛ˆÏÓ˚ˆÏSÈ ïÑ˛yÓ˚y xy¢y
Ü˛ˆÏÓ˚!SÈˆÏ°l ˆÎ í˛zòyÓ˚l#!ï˛ˆÏï˛ !ÓŸªy§# •zÇÓ˚yç ôyˆÏ˛õ
ôyˆÏ˛õ Ó˚y!‹T…Ü˛ ˆ«˛ˆÏe Ë˛yÓ˚ï˛Óy§#ˆÏÜ˛ fl∫yÎ˚_¢y§ˆÏlÓ˚
§%ˆÏÎyà ˆòˆÏÓ ~ÓÇ ~Ü˛òy •Î˚ˆÏï˛y !Ó !ê˛¢ §y¡Àyçƒ•z
•ˆÏÎ˚ í˛zë˛ˆÏÓ §yÙƒ ˜Ùe# G fl∫yô#lï˛yÓ˚ ≤Ã!ï˛¤˛yË)˛!Ùñ
xyd!lÎ˚sfî«˛Ù Ó‡ çy!ï˛Ó˚ ~Ü˛ Ü˛ÙlGˆÏÎ˚°Ì–
Ó˚yÙˆÏÙy•l !lˆÏçG ~Ü˛!òl ~•z fl∫≤¿•z ˆòˆÏá!SÈˆÏ°l–
!Ü˛v §ÇÜ˛#î≈ çyï˛#Î˚ fl∫yÌ≈Ó%!k˛≤ÃˆÏîy!òï˛ •zÇÓ˚yˆÏçÓ˚
xyã˛Ó˚î ˆÌˆÏÜ˛ Îál ~ê˛y e´Ù¢ flõ‹T •ˆÏï˛ °yà°
ˆÎ Ë˛yÓ˚ï˛Óy§#ˆÏÜ˛ fl∫yÎ˚_¢y§ˆÏl xË˛ƒhflÏ Ü˛Ó˚yÓ˚ ˆã˛ˆÏÎ˚
ï˛yˆÏòÓ˚ ˆ¢y£Ïî Ü˛ˆÏÓ˚ fl∫ˆÏòˆÏ¢Ó˚ ˙ŸªÎ≈ G ¢!_´Ó,!k˛•z
ï˛yˆÏòÓ˚ ~Ü˛Ùye °«˛ƒñ ï˛ál ~ ˆòˆÏ¢Ó˚
Ó˚yçl#!ï˛ˆÏï˛G !lÎ˚Ùï˛y!sfÜ˛ í˛zòyÓ˚˛õsi#ˆÏòÓ˚
xyˆÏÓòlÈüÈ!lˆÏÓòˆÏlÓ˚ Ó˚yçl#!ï˛ Óç≈l Ü˛ˆÏÓ˚ !ÓˆÏò!¢
¢y§l •ˆÏï˛ §¡õ)î≈Ó˚*ˆÏ˛õ Ù%_´ fl∫ï˛sf ~Ü˛ Ó˚y‹T…
≤Ã!ï˛¤˛yÓ˚ òy!ÓˆÏï˛ ~Ü˛ çD# àîÈüÈxyˆÏ®y°l àˆÏí˛¸
ˆï˛y°yÓ˚ í˛zˆÏòƒyà ˆòáy ˆà°ñ Îy e´Ù¢•z !•Ç§y◊Î˚#
•ˆÏÎ˚ í˛zë˛°–

çyï˛#Î˚ Ù%!_´ xyˆÏ®y°ˆÏlÓ˚ ~•z §!¶˛«˛ˆÏî
Ë˛yÓ˚ˆÏï˛Ó˚ Ó˚yçl#!ï˛ˆÏï˛ xy!ÓË)≈˛ï˛ •ˆÏ°l ày¶˛#!ç–
í˛zòyÓ˚˛õsi# ˆàyˆÏá° G ã˛Ó˚Ù˛õsi# !ï˛°Ü˛ í˛zË˛Î˚ˆÏÜ˛•z
ïÑ˛yÓ˚ Ó˚yç˜Ïl!ï˛Ü˛ ç#ÓˆÏlÓ˚ =Ó˚& ÓˆÏ° fl∫#Ü˛yÓ˚ Ü˛ˆÏÓ˚
!lˆÏÎ˚G ày¶˛#!ç ïÑ˛yÓ˚ Ú!•®% fl∫Ó˚yçÛ @˝ÃˆÏsi å1909ä
ïÑ˛yÓ˚ fl∫Ó˚yç Ë˛yÓly G fl∫Ó˚yç §yôlyÓ˚ ˆÎ •z!Dï˛
!òˆÏ°l ï˛y ˆÎ ÷ô% ˆàyˆÏáˆÏ°Ó˚ Ü˛yˆÏSÈ•z flõ‹Tï˛
x@˝Ãy•ƒ •ˆÏÎ˚!SÈ° ï˛y lÎ˚ñ ã˛Ó˚Ù˛õsi#ˆÏòÓ˚ Ü˛yˆÏSÈG ïÑ˛yÓ˚
Ùï˛ G ˛õÌ !ÓˆÏ¢£Ï í˛z˛õyˆÏòÎ˚ !SÈ° ly– G•z @˝ÃˆÏsi
ày¶˛#!ç ˆòáyˆÏ°l ò%Ó≈ˆÏ°Ó˚ xyˆÏÓòlÈüÈ!lˆÏÓòˆÏl
fl∫yÎ˚_¢y§l xy§ˆÏÓ lyñ x˛õÓ˚˛õˆÏ«˛ Ó°≤ÃˆÏÎ˚yà Ü˛ˆÏÓ˚
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•zÇÓ˚yçˆÏÜ˛ ï˛y!í˛¸ˆÏÎ˚ Ë˛yÓ˚ï˛Ó£Ï≈ Î!ò fl∫yÎ˚_¢y§l °yË˛
Ü˛ˆÏÓ˚G ï˛Ó% ï˛y fl∫Ó˚yç •ˆÏÓ lyñ Ü˛yÓ˚î ày¶˛#!çÓ˚
Ü˛yˆÏSÈ fl∫Ó˚yçÈüÈ~Ó˚ xÌ≈ !SÈ° Ë˛yÓ˚ï˛Ó£Ï≈ˆÏÜ˛ ï˛yÓ˚ fl∫ôˆÏÙ≈
≤Ã!ï˛!¤˛ï˛ Ü˛Ó˚y– xyôƒy!dÜ˛ï˛y•z ï˛yÓ˚ fl∫ôÙ≈–
Ó°≤ÃˆÏÎ˚yà Óy !•Ç§y ˛õ÷Ó˚ ôÙ≈ó ~ ˆòˆÏ¢ •zÇÓ˚yç
¢y§l ≤Ã!ï˛!¤˛ï˛ !SÈ° ~•z ˛õy¢Ó ¢!_´Ó˚ í˛z˛õˆÏÓ˚•z–
˛õy¢Ó ¢!_´Ó˚ §y•yˆÏÎƒ fl∫yÎ˚_¢y§l °yË˛ Ü˛Ó˚ˆÏ°
Ë˛yÓ˚ï˛Ó£Ï≈ •zÇÓ˚yˆÏçÓ˚ ÙˆÏï˛y•z ˛õ÷Ó˚ fl∫Ë˛yÓ ≤ÃyÆ •ˆÏÓñ
ˆ§ fl∫ôÙ≈ã%˛ƒï˛ •ˆÏÓ– G•z @˝ÃˆÏsi ày¶˛#!ç xyÓ˚G
ˆòáyˆÏ°l ˆÎ •zÇÓ˚yçˆÏÜ˛ §!Ó˚ˆÏÎ˚ Ë˛yÓ˚ï˛ÓˆÏ£Ï≈ Î!ò
˛õ!Ÿã˛Ù# §Ë˛ƒï˛yÓ˚ xl%Ü˛Ó˚ˆÏî ~Ü˛ Ó˚y‹T…ÓƒÓfliy G
xÌ≈l#!ï˛ àˆÏí˛¸ GˆÏë˛ ï˛y •ˆÏ°G Ë˛yÓ˚ï˛Óy§# fl∫Ó˚yç
°yË˛ Ü˛Ó˚ˆÏÓ ly– ày¶˛#!ç ï˛ï˛ê˛y •zÇÓ˚yçˆÏm£Ï# !SÈˆÏ°l
ly Îï˛ê˛y !SÈˆÏ°l ˛õyŸã˛yï˛ƒ §Ë˛ƒï˛ÈyüÈˆm£Ï#– Ü˛yÓ˚î
ïÑ˛yÓ˚ ÙˆÏï˛ ~•z §Ë˛ƒï˛y ~Ü˛ xyôƒy!dÜ˛ Óƒy!ô–

ˆÎ xyô%!lÜ˛ ˛õyŸã˛yï˛ƒ §Ë˛ƒï˛yˆÏÜ˛ fl∫#Ü˛yÓ˚ Ü˛ˆÏÓ˚
!lˆÏÎ˚ Ó˚yÙˆÏÙy•l ~ ˆòˆÏ¢ ~Ü˛ lÓÎ%ˆÏàÓ˚ ≤ÃÓï≈˛l
Ü˛ˆÏÓ˚!SÈˆÏ°lñ ïÑ˛yÓ˚ Ù,ï%˛ƒÓ˚ ˛õÑã˛y_Ó˚ ÓSÈÓ˚ ˛õˆÏÓ˚ ï˛yÓ˚
≤Ã!ï˛ !ÓˆÏm£Ï ≤ÃÜ˛y¢ Ü˛ˆÏÓ˚ ày¶˛#!ç !Ü˛ ï˛ˆÏÓ
Ó˚yÙˆÏÙy•lÈüÈ≤ÃÓ!ï≈˛ï˛ ôyÓ˚yˆÏÜ˛•z §¡õ)î≈Ó˚*ˆÏ˛õ x@˝Ãy•ƒ
Ü˛Ó˚ˆÏï˛ ˆã˛ˆÏÎ˚!SÈˆÏ°l⁄

Ó˚yÙˆÏÙy•l fl∫yàï˛ çy!lˆÏÎ˚!SÈˆÏ°lñ xyô%!lÜ˛
•zí˛zˆÏÓ˚yˆÏ˛õÓ˚ í˛zòyÓ˚ ÙylÓï˛yÓyòˆÏÜ˛ñ ~l°y•zˆÏê˛lˆÏÙrê˛È
üÈ~Ó˚ ÙˆÏlÓ˚ Ù%!_´Ó˚ §yôlyˆÏÜ˛ñ Ê˛Ó˚y§# !Ó≤’ˆÏÓÓ˚ §yÙƒ
˜Ùe# fl∫yô#lï˛yÓ˚ xyò¢≈ˆÏÜ˛– !Ü˛v xyô%!lÜ˛
•zí˛zˆÏÓ˚yˆÏ˛õÓ˚ ~•z §Ë˛ƒï˛y •z•§Ó≈fl∫Óyò#ó ï˛yÓ˚
ÙylÓï˛yÓyò ˆò•ydÓyò#ó ï˛yÓ˚ fl∫yô#lï˛y ˆ§Ôºye G
§yˆÏÙƒÓ˚ ≤Ã!ï˛¤˛y ˜Ó£Ï!Î˚Ü˛ ˆ«˛ˆÏe– !ÓK˛yl G
Îsf!¢ˆÏ“Ó˚ ÓƒÓ•yˆÏÓ˚ Ùyl%ˆÏ£ÏÓ˚ Ü˛yˆÏÙy˛õˆÏË˛yˆÏàÓ˚ lyly
í˛z˛õÜ˛Ó˚î §,!‹TˆÏï˛•z ~Ó˚ §ÙhflÏ ¢!_´ !lˆÏÎ˚y!çï˛ ~ÓÇ
xÌ≈ G Ü˛yˆÏÙÓ˚ ˆ§Óy•z ~•z §Ë˛ƒï˛yÓ˚ ˛õÓ˚Ù ˛õ%Ó˚&£ÏyÌ≈–

Ê˛ˆÏ° fl∫yô#lï˛y ˛õÎ≈Ó!§ï˛ •ˆÏ°y ˆ°yˆÏË˛Ó˚ x§ÇÎï˛
≤ÃÜ˛yˆÏ¢ñ Î%!_´ •ˆÏ°y fl∫yÌ≈!§!k˛Ó˚ §•yÎ˚ñ ˆ◊ˆÏÎ˚yÓ%!k˛
•ˆÏ°y xyFSÈß¨ó «%˛] •ˆÏ°y §Ùyç!fli!ï˛ Óy ˆ§Ôºyeñ
ˆòáy !ò° í˛zÍÜ˛ê˛ ˜Ó£ÏÙƒ– Ùyl%£Ï •ˆÏÎ˚ í˛zë˛° ˆ°yË˛#ñ
xy@˝Ãy§#ñ ¢yò%≈°fl∫Ë˛yÓ– ày¶˛#!ç •zÇÓ˚yç ¢y§ˆÏl
˛õ!Ÿã˛Ù# §Ë˛ƒï˛yÓ˚ ~•z Ó˚*˛õ!ê˛•z ≤Ãï˛ƒ«˛ Ü˛ˆÏÓ˚!SÈˆÏ°lñ
ˆÎáyˆÏl ˙!•Ü˛ §%áÈüÈ§Ù,!k˛Ó˚ x§ÇÎï˛ ˆ°yˆÏË˛ Ùyl%£Ï
!ÓˆÏ_Ó˚ ˆòÓï˛y ÙƒyÙlÈüÈ~Ó˚ Ü˛yˆÏSÈ Ó!° !òˆÏÎ˚ˆÏSÈ ï˛yÓ˚
xydyˆÏÜ˛ñ xyÓ˚ ï˛yÓ˚ Ü˛yˆÏÙy˛õˆÏË˛yˆÏàÓ˚ !Ó!Óô
í˛z˛õÜ˛Ó˚î §Ç@˝ÃˆÏ•Ó˚ xyˆÏÎ˚yçl Ü˛Ó˚ˆÏï˛ !àˆÏÎ˚
Îsf!¢“ÈüÈ!lË≈˛Ó˚ ˆÎ í˛zÍ˛õyòl ÓƒÓfliy àˆÏí˛¸ í˛zˆÏë˛ˆÏSÈ
ï˛yˆÏï˛ Ùyl%ˆÏ£ÏÓ˚ ç#Ól •y!Ó˚ˆÏÎ˚ˆÏSÈ §Ó˚°ï˛y G
fl∫yFSÈ®ƒó Ùyl%£Ï Ë%˛ˆÏ°ˆÏSÈ ˆÎñ ï˛ƒyˆÏàÓ˚ myÓ˚y•z •Î˚
!çç#!Ó£ÏyÓ˚ ï˛˛õ≈î–

˙!•Ü˛ ÙylÓï˛yÓyˆÏòÓ˚ ~•z Ü˛Ó˚&î ˛õ!Ó˚î!ï˛
~Ü˛!òl Ü˛y°≈ Ùy:≈ÈüÈ~Ó˚ Ü˛yˆÏSÈG flõ‹T •ˆÏÎ˚ í˛zˆÏë˛!SÈ°–
1844 §yˆÏ°•z !ï˛!l ÓˆÏ°!SÈˆÏ°l ˜Ó£Ï!Î˚Ü˛
§¡õòÓ,!k˛Ó˚ xyˆÏÎ˚yçˆÏl ‘‘all passions, all ac-

tivities are submerged in avarice’’; xyÓ˚ ~•z
xyˆÏÎ˚yçl •ˆÏï˛ í˛zq(ï˛ í˛zÍ˛õyòl ÓƒÓfliyÎ˚ Ùyl%£Ï
•y!Ó˚ˆÏÎ˚ˆÏSÈ !lÙ≈° ÓyÎ˚% ˆ§ÓˆÏlÓ˚ñ xD≤Ãï˛ƒD
§MÈ˛y°ˆÏlÓ˚ §•ç fl∫yô#lï˛y– xy§ˆÏ° ~•z ÓƒÓfliy
ÙyˆÏÓ˚ Ùyl%ˆÏ£ÏÓ˚ ≤ÃyîˆÏÜ˛•zñ ‘‘deprives man of

life, of real human needs’’; ~•z §Ë˛ƒï˛yÎ˚
‘‘the less you are, the less you express

your life, the more you have.’’ ~Ü˛ Ü˛ÌyÎ˚ñ
xyô%!lÜ˛ ˆË˛yàÓyò# §Ë˛ƒï˛yÎ˚ xyÓ˚G ˛õyGÎ˚yÓ˚ ≤ÃÎˆÏb
Ùyl%£Ï Ë%˛ˆÏ°ˆÏSÈ •GÎ˚yÓ˚ §yôlyˆÏÜ˛ñÈüüüÈ•y!Ó˚ˆÏÎ˚ˆÏSÈ ï˛yÓ˚
Ùl%£ÏƒcˆÏÜ˛ñ xy˛õl fl∫Ë˛yˆÏÓÓ˚ §yÌ≈Ü˛ ≤ÃÜ˛yˆÏ¢Ó˚
§yÙÌ≈ƒˆÏÜ˛–

˜Ó£Ï!Î˚Ü˛ §Ù,!k˛Ó˚ §yôlyÎ˚ xyô%!lÜ˛ §Ë˛ƒï˛yÎ˚
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Ùl%£ÏƒˆÏcÓ˚ ~•z ˛õÓ˚yË˛Ó ˆòˆÏá ˛õ#!í˛¸ï˛ •ˆÏ°G Ùy:≈
!Ü˛v Îsf!¢“ÈüÈ!lË≈˛Ó˚ í˛zÍ˛õyòl ÓƒÓfliyÓ˚ §ÙƒÜ˛
!ÓÜ˛yˆÏ¢Ó˚ ÙˆÏôƒ•z ÙylÓfl∫Ë˛yˆÏÓÓ˚ §yÌ≈Ü˛ ≤ÃÜ˛yˆÏ¢Ó˚
§Ω˛yÓly ˆòˆÏá!SÈˆÏ°l– !ï˛!l ˆË˛ˆÏÓ!SÈˆÏ°l í˛zÍ˛õyòl
ÓƒÓfliyÎ˚ Óƒ!_´àï˛ Ùy!°Ü˛yly â%!ã˛ˆÏÎ˚ ˆ§áyˆÏl
§yÙy!çÜ˛ Ü˛ï,≈˛c ≤Ã!ï˛¤˛y Ü˛Ó˚ˆÏ°•z í˛zm,_ §¡õˆÏòÓ˚
§%£ÏÙ Órê˛l •ˆÏÓ §Ó≈§yôyÓ˚ˆÏîÓ˚ ÙˆÏôƒñ ÎyˆÏï˛ ≤Ã!ï˛!ê˛
Óƒ!_´•z ï˛yÓ˚ Ùl%£Ïƒc !ÓÜ˛yˆÏ¢Ó˚ çlƒ ≤ÃˆÏÎ˚yçl#Î˚
í˛z˛õÜ˛Ó˚î G ÎˆÏÌ‹T xÓ§Ó˚ ˆ˛õˆÏï˛ ˛õyˆÏÓ˚– Ê˛ˆÏ°
Óƒ!_´Ó˚ xË%˛ƒòˆÏÎ˚ •ˆÏÓ §ÙyˆÏçÓ˚ §ˆÏÓ≈yòÎ˚ó ˆ¢y£Ïî G
¢y§ˆÏlÓ˚ çlƒ à!ë˛ï˛ Ó˚y‹T…ÎˆÏsfÓ˚ ˆ§!òl xyÓ˚ ˆÜ˛yˆÏly
Ë)˛!ÙÜ˛y ÌyÜ˛ˆÏÓ lyÈüüüÈ ‘‘The state will wither

away.’’ §yÙƒ G ˆ§ÔºyˆÏeÓ˚ !Ë˛!_ˆÏï˛ ≤Ã!ï˛!¤˛ï˛ •ˆÏÓ
§Ó≈§yôyÓ˚ˆÏîÓ˚ xydÜ˛ï,≈˛c– ï˛ál•z Ùyl%£Ï ≤ÃÜ,˛ï˛
fl∫yô#lï˛y °yË˛ Ü˛Ó˚ˆÏÓ–

Ùy:≈ÈüÈ~Ó˚ Ù,ï%˛ƒÓ˚ ˛õÓ˚ ~Ü˛ ¢ï˛y∑# Ü˛y°
x!ï˛Óy!•ï˛ •ˆÏÎ˚ˆÏSÈ– ïÑ˛yÓ˚ !Óáƒyï˛ @˝Ãsi
Ü˛ƒy!˛õê˛y°ÈüÈ~Ó˚ ≤ÃÌÙ á[˛ ≤ÃÜ˛y!¢ï˛ •GÎ˚yÓ˚
xô≈¢ï˛y∑# Ü˛y° ˛õˆÏÓ˚ Ó˚y!¢Î˚yÎ˚ ~Ü˛ !•Ç§y◊Î˚#
!Ó≤’ˆÏÓÓ˚ !Ë˛ï˛Ó˚ !òˆÏÎ˚ ≤Ã!ï˛!¤˛ï˛ •ˆÏ°y ~Ü˛ l)ï˛l
§Ùyçñ ÎyÓ˚ Ó˚y‹T…l#!ï˛ G xÌ≈l#!ï˛ àˆÏí˛¸ í˛zë˛°
Ùy:#≈Î˚ Ùï˛yòˆÏ¢≈Ó˚ xl%§Ó˚ˆÏî– !mï˛#Î˚ !ÓŸªÎ%ˆÏk˛Ó˚ ˛õÓ˚
xyÓ˚G xˆÏlÜ˛=!° ˆòˆÏ¢ Ùy:#≈Î˚ Ùï˛yò¢≈ ˛õÓ˚#!«˛ï˛
•ˆÏï˛ °yà°– Ü˛yÎ≈ï˛ ˆòáy ˆà° ~•z§Ó ˆòˆÏ¢
í˛zÍ˛õyòl G Órê˛l ÓƒÓfliy Ó˚y‹T…yÎ˚_ •GÎ˚yÓ˚ Ê˛ˆÏ°
Ó˚yˆÏ‹T…Ó˚ ï˛Ìy Ó˚y‹T… ˛õ!Ó˚ã˛y°Ü˛ ~Ü˛!ê˛ òˆÏ°Ó˚ •yˆÏï˛
x˛õ!Ó˚§#Ù «˛Ùï˛y ˛õ%O#Ë)˛ï˛ •ˆÏÎ˚ˆÏSÈ ~ÓÇ ï˛yÓ˚ Ê˛ˆÏ°
Ó˚y‹T… •ˆÏÎ˚ˆÏSÈ xyÓ˚G ˆÓ!¢ !•Ç§y◊Î˚# G ˛õ#í˛¸lÙ)°Ü˛–
çl§yôyÓ˚ˆÏîÓ˚ xydÜ˛ï,≈˛ˆÏcÓ˚ ã˛ã≈˛yÓ˚ §%ˆÏÎyà ˆ§áyˆÏl
§¡õ)î≈ xl%˛õ!fliï˛– ˆ§•z §Ó≈@˝Ãy§# Ó˚yˆÏ‹T…Ó˚ §y!Ó≈Ü˛
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Ü˛ï,≈˛˛õˆÏ«˛Ó˚ !Óã˛yˆÏÓ˚ ïÑ˛yÓ˚y Ó˚y‹T…ˆÏoy•#ñ §Ùyç!ÓˆÏÓ˚yô#ñ
í˛zß√yòó ïÑ˛yˆÏòÓ˚ fliyl òy§◊Ù !¢!ÓˆÏÓ˚ Óy í˛zß√yò
xy◊ˆÏÙ– àï˛ !ï˛l ÓSÈÓ˚ ôˆÏÓ˚ ˆ˛õy°ƒyˆÏu˛Ó˚ ◊!ÙÜ˛
ˆ◊!îÓ˚ fl∫Ó˚yç xyˆÏ®y°lˆÏÜ˛ òÙl Ü˛Ó˚yÓ˚ çlƒ
ˆ˛õy!°¢ G ˆ§y!Ë˛ˆÏÎ˚ê˛ Ü˛ï,≈˛˛õ«˛ˆÏÜ˛ §Ó≈¢!_´ !lˆÏÎ˚yà
Ü˛Ó˚ˆÏï˛ •ˆÏÎ˚ˆÏSÈ– ˆÎ Ùï˛yò¢≈ˆÏÜ˛ !ê˛!Ü˛ˆÏÎ˚ Ó˚yáˆÏï˛ •Î˚
§yÙ!Ó˚Ü˛ Ó° ï˛Ìy ˛õy¢Ó ¢!_´Ó˚ myÓ˚yñ
ÙylÓÈüÈfl∫yô#lï˛yÓ˚ ˆ«˛ˆÏe ˆ§•z Ùï˛yòˆÏ¢≈Ó˚ ÓƒÌ≈ï˛y
§%flõ‹T–

ày¶˛#!ç ÓˆÏ°!SÈˆÏ°lñ ÚÚxy!Ù Îï˛ò)Ó˚ çy!lñ
Ó°ˆÏ¢!Ë˛Ü˛ï˛sf ã˛yÎ˚ §¡õ!_ˆÏï˛ Óƒ!_´àï˛ Ùy!°Ü˛ylyÓ˚
í˛zˆÏFSÈò Ü˛Ó˚ˆÏï˛– Óƒ!_´àï˛ §¡õ!_Ó˚ !ÓˆÏ°y˛õ §yôl
•ˆÏ°y xÌ≈˜Ïl!ï˛Ü˛ ˆ«˛ˆÏe x˛õ!Ó˚@˝ÃˆÏ•Ó˚ ˜l!ï˛Ü˛
xyòˆÏ¢≈Ó˚ ≤ÃˆÏÎ˚yà– §Ó≈§yôyÓ˚î Î!ò ˆfl∫FSÈyÎ˚ ~•z
xyò¢≈ @˝Ã•î Ü˛ˆÏÓ˚ ï˛ˆÏÓ ï˛yÓ˚ ÙˆÏï˛y xyÓ˚ !Ü˛S%È •Î˚
ly– !Ü˛v Ó°ˆÏ¢!Ë˛Ü˛Ó˚y ˆï˛y Óƒ!_´àï˛ §¡õ!_Ó˚
í˛zˆÏFSÈò Ü˛Ó˚ˆÏï˛ G í˛zÍ˛õyòl ÓƒÓfliyÎ˚ Ó˚yˆÏ‹T…Ó˚
Ùy!°Ü˛yly ÓçyÎ˚ Ó˚yáˆÏï˛ Ó°≤ÃˆÏÎ˚yˆÏàÓ˚ l#!ï˛
x§ˆÏB˛yˆÏã˛ §ÙÌ≈l Ü˛ˆÏÓ˚ÉÉÉ !•Ç§yÓ˚ í˛z˛õÓ˚ fliyÎ˚# !Ü˛S%È
àí˛¸y ÎyÎ˚ ly–ÛÛ

ÚÚÙyl%ˆÏ£ÏÓ˚ xydy xyˆÏSÈ– !Ü˛vñ Ó˚yˆÏ‹T…Ó˚ ï˛y ˆl•z–
ˆ§•zçlƒ Ùyl%£ÏˆÏÜ˛ Óò°yˆÏly ÎyÎ˚ñ !Ü˛v Ó˚y‹T…ˆÏÜ˛
x!•Ç§ Ü˛Ó˚y ÎyÎ˚ lyñ Ü˛yÓ˚î !•Ç§y SÈyí˛¸y Ó˚y‹T… ÌyÜ˛ˆÏï˛
˛õyˆÏÓ˚ ly– xyÙyÓ˚ ò,ì˛¸ !ÓŸªy§ ˆÎ ò%!lÎ˚y •ˆÏï˛ Ó˚y‹T…
Ó° ≤ÃˆÏÎ˚yà Ü˛ˆÏÓ˚ ôlï˛ˆÏsfÓ˚ í˛zˆÏFSÈò §yôl Î!ò §Ω˛Ó
•Î˚Gñ ï˛Ó% !•Ç§yÓ˚ Ü˛Ó° •ˆÏï˛ !Ü˛S%ÈˆÏï˛•z Ùyl%£Ï
!l‹,Ò!ï˛ ˛õyˆÏÓ ly–ÉÉÉ åÊ˛ˆÏ°ä Ùyl%ˆÏ£Ï Ùyl%ˆÏ£Ï ˆË˛ò
ˆÌˆÏÜ˛•z ÎyÎ˚–ÛÛ

ôlï˛sf G Ùy:#≈Î˚ §Ùyçï˛sfñ í˛zË˛ˆÏÎ˚Ó˚ ÓƒÌ≈ï˛y•z
xyç §%flõ‹T– xy§ˆÏ° í˛zË˛Î˚ ÓƒÓfliyÓ˚ ÙˆÏôƒ•z ≤ÃÜ˛y¢
ˆ˛õˆÏÎ˚ˆÏSÈ xyô%!lÜ˛ ˛õyŸã˛yï˛ƒ §Ë˛ƒï˛yÓ˚ xy§%!Ó˚Ü˛
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≤ÃÜ,˛!ï˛– à#ï˛yÎ˚ ÓˆÏ°ˆÏSÈñ ÚÚx§%Ó˚fl∫Ë˛yÓ Óƒ!_´Ó˚y
{ŸªÓ˚ÈüÈˆm£Ï#ó ï˛yÓ˚y x•ÇÜ˛yÓ˚ Ó° å˛õÓ˚˛õ#í˛¸lä ò˛õ≈
Ü˛yÙ ˆe´yô xy◊Î˚ Ü˛ˆÏÓ˚ §Ó≈Ë)˛ˆÏï˛Ó˚ xhs˝Ó˚¢yÎ˚#
Ë˛àÓylˆÏÜ˛ xy˛õl G ˛õÓ˚ˆÏòˆÏ• xyâyï˛ Ü˛ˆÏÓ˚ ÌyˆÏÜ˛
åà#ï˛yÈüÈ 16–18ä– ày¶˛#!ç Ú!•® fl∫Ó˚yçÛ @˝ÃˆÏsi
xyô%!lÜ˛ ˛õyŸã˛yï˛ƒ §Ë˛ƒï˛yˆÏÜ˛ ÓˆÏ°ˆÏSÈl ôÙ≈•#lñ
{ŸªÓ˚ˆÏm£Ï#– ~Ó˚ Ù)ˆÏ° xyˆÏSÈ ˛õÓ˚˛õ#í˛¸l≤ÃÓîï˛yñ
!•Ç§y– ày¶˛#!çÓ˚ ÙˆÏï˛ xyô%!lÜ˛ Îsf!¢“ ~•z
§Ë˛ƒï˛yÓ˚ ≤Ãï˛#Ü˛ñ Ü˛yÓ˚î !ÓŸª≤ÃÜ,˛!ï˛ˆÏÜ˛ ˆ¢y£Ïî Ü˛ˆÏÓ˚
Ùyl%£Ï ~Ó˚ §y•yˆÏÎƒ ¢!_´ xy•Ó˚î Ü˛ˆÏÓ˚ !lˆÏçÓ˚
¢!_´Ó,!k˛Ó˚ ˆã˛‹TyÎ˚ x•Ó˚• xyâyï˛ !òˆÏFSÈ !ÓŸªàï˛
xydyˆÏÜ˛ñ ˛õ#!í˛¸ï˛ Ü˛Ó˚ˆÏSÈ ÙylÓydyˆÏÜ˛– xyô%!lÜ˛
§Ë˛ƒï˛yÓ˚ §Ù)• §B˛ˆÏê˛ñ Îál xyôƒy!dÜ˛ G ÓyhflÏÓƒ
˛õ!Ó˚ˆÏÓ¢ Ë˛Î˚yÓ•Ë˛yˆÏÓ Ü˛°%!£Ïï˛ñ ï˛ál ày¶˛#!çÓ˚ ~•z
ôyÓ˚îyÓ˚ §Ë˛ƒï˛y í˛z˛õ°!∏˛ Ü˛Ó˚ˆÏSÈl xˆÏlˆÏÜ˛•z–
Îsf!¢“ÈüÈ!lË≈˛Ó˚ §ÙyˆÏç §Ü˛° ¢!_´ ˛õ%O#Ë)˛ï˛ •Î˚
~Ü˛!ê˛ ˆÜ˛ˆÏw ~ÓÇ §Ùyçï˛y!sfÜ˛ Ó˚yˆÏ‹T… ï˛y ˆ¢£Ï˛õÎ≈hs˝
˛õ%O#Ë)˛ï˛ •Î˚ Ó˚yˆÏ‹T…– xy§%!Ó˚Ü˛ §Ùyçï˛sf ôlï˛ˆÏsfÓ˚
!ÓÜ˛“ lÎ˚–

~•z xy§%!Ó˚Ü˛ §Ë˛ƒï˛yˆÏÜ˛ Óç≈l Ü˛ˆÏÓ˚•z ày¶˛#!ç
≤Ã!ï˛¤˛y Ü˛Ó˚ˆÏï˛ ˆã˛ˆÏÎ˚!SÈˆÏ°l !•® fl∫Ó˚yçñ ÎyÓ˚ !Ë˛!_
ôÙ≈ Óy xyôƒy!dÜ˛ï˛y– ~ fl∫Ó˚yˆÏçÓ˚ xyò¢≈
•zí˛zˆÏÓ˚yˆÏ˛õÓ˚ í˛zòyÓ˚ ÙylÓï˛yˆÏÜ˛ fl∫#Ü˛yÓ˚ Ü˛ˆÏÓ˚•z ï˛yˆÏÜ˛
≤Ã!ï˛¤˛y Ü˛Ó˚ˆÏï˛ ˆã˛ˆÏÎ˚ˆÏSÈ ~ ˆòˆÏ¢Ó˚ xyôƒy!dÜ˛ï˛yÓ˚
í˛z˛õÓ˚ñ ˆÓòyˆÏhs˝Ó˚ x˜Ïmï˛ˆÏÓyˆÏôÓ˚ í˛z˛õÓ˚ñ ÎyÓ˚ Ù)°
§)e!ê˛ xyÙÓ˚y ˛õy•z {¢yÓy§ƒ ◊&!ï˛Ó˚ ≤ÃÌÙ ÙˆÏsf•zó

{¢yÓy§ƒ!ÙòÇ §Ó≈Ç ÎÍ !Ü˛MÈ˛ çàï˛ƒyÇ çàÍ
ˆï˛l ï˛ƒˆÏ_´l Ë%˛O#Ìy Ùy à,ô/ Ü˛§ƒ!fl∫k˛lÇ––

à!ï˛¢#° ~•z çàˆÏï˛Ó˚ ÙˆÏôƒ Îy !lï˛ƒñ ˆ§•z
{ŸªˆÏÓ˚Ó˚ myÓ˚y §Ó !Ü˛S%ÈˆÏÜ˛•z í˛zqy!§ï˛ ˆòáˆÏï˛ •ˆÏÓñ
ï˛y•z ò,!‹TÓ˚ !Ó÷!k˛– xyÓ˚ {¢yÓy!§ï˛ ~•z çàÍˆÏÜ˛
ˆË˛yà Ü˛Ó˚ˆÏï˛ •ˆÏÓ ï˛ƒyˆÏàÓ˚ myÓ˚yñ Ü˛yÓ˚G ôˆÏlÓ˚ ≤Ã!ï˛
ˆ°y°%˛õ ly •ˆÏÎ˚– ï˛yÈüÈ•z ˆË˛yˆÏàÓ˚ !Ó÷!k˛– ~Ù!l
Ü˛ˆÏÓ˚ ò,!‹T÷!k˛ G ˆË˛yà ÷!k˛ •ˆÏ°•z xy˛õlyÓ˚ ÙˆÏôƒ
G §Ó≈Ë)˛ˆÏï˛ ~Ü˛•z xydyˆÏÜ˛ xl%ò¢≈l Ü˛ˆÏÓ˚ xyÙÓ˚y
§Ó≈Ë)˛ˆÏï˛ Ë˛Î˚ G ˆm£Ï Ó˚!•ï˛ •Ó– ~•z •ˆÏ°y
ày¶˛#!çÓ˚ fl∫Ó˚yç §yôlyÓ˚ °«˛ƒ G ˛õÌ– §yÙƒ ˜Ùe#
fl∫yô#lï˛y ≤Ã!ï˛¤˛yÓ˚ xyôƒy!dÜ˛ !Ë˛!_G ~ê˛y•z– •zÇÓ˚yç
Ùl#£Ï# xyÓ˚ˆÏl§‰ê˛ ÓyÜ≈˛yÓ˚ ÎÌyÌ≈•z ÓˆÏ°ˆÏSÈlñ
ÚÚày¶˛#!ç !SÈˆÏ°l Ë˛yÓ˚ï˛#Î˚ G ˛õyŸã˛yï˛ƒ §Ë˛ƒï˛yÓ˚
ÙˆÏôƒ ~Ü˛ ˆ§ï%˛ÈüüüÈ ‘‘a mixture between a

great Indian tradition of devout philo-

sophic religion and the Western tradition

of civil and political liberty in the life of

the community.’’ Ó˚yÙˆÏÙy•lG ˆã˛ˆÏÎ˚!SÈˆÏ°l
Ë˛yÓ˚ˆÏï˛Ó˚ xôƒyd §yôlyÓ˚ §ˆÏD •zí˛zˆÏÓ˚yˆÏ˛õÓ˚
˛õ!°!ê˛Ü˛ƒy° !°Óy!ê≈˛Ó˚ §yôlyˆÏÜ˛ Î%_´ Ü˛ˆÏÓ˚ ~Ü˛ lï%˛l
Ë˛yÓ˚ï˛Ó£Ï≈ˆÏÜ˛ àˆÏí˛¸ ï%˛°ˆÏï˛– Ó˚yÙˆÏÙy•l •ˆÏï˛ ˆÎ
fl∫Ó˚yç §yôlyÓ˚ ÷Ó˚&ñ ày¶˛#!çÓ˚ ÙˆÏôƒ•z !Ü˛ ï˛y ˛õ)î≈ï˛y
°yË˛ Ü˛ˆÏÓ˚!l⁄

xˆÏQyÓÓ˚ñ 15ñ 1983

ˆ§ÔçˆÏlƒ ≠

¢#ï˛yÇ÷ ã˛ˆÏRy˛õyôƒyÎ˚ !°!áï˛ x!hflÏˆÏcÓ˚ §ÇÜ˛ê˛ G !Ó!Óô ≤ÃÓ¶˛

ål!ã˛ˆÏÜ˛ï˛y ≤ÃÜ˛y¢lñ Ü˛°Ü˛yï˛y 700064ñ ˛õ,É 66ÈüÈ71ä

ˆÌˆÏÜ˛ í˛zÍÜ˛!°ï˛–
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ày¶˛#!çÓ˚ §¶˛yˆÏl Ü˛ylyí˛yÓ˚ xy!òÓy§# ˆlï˛y
Ó˚î!çÍ ˆã˛Ôô%Ó˚#

Ü˛y lyí˛yÓ˚ First Nations Óy xy!òÓy§#
§ÙyˆÏçÓ˚ çyï˛#Î˚ ˆlï˛y Ovide

Mercredi Ü˛ˆÏÎ˚Ü˛ Ùy§ xyˆÏà Ë˛yÓ˚ï˛Ó£Ï≈
â%ˆÏÓ˚ ˆàˆÏ°l– !ï˛!l ~ˆÏ§!SÈˆÏ°l ày¶˛#!çÓ˚ ˆòˆÏ¢–
ày¶˛#!çÓ˚ ò#â≈ §Çâyï˛˛õ)î≈ ç#Ól Ü˛y!•l# ïÑ˛yÓ˚ Ë˛yÓ˚ˆÏï˛
xy§yÓ˚ Ù%áƒ Ü˛yÓ˚î !SÈ°– ày¶˛#!çÓ˚ ˆò¢
Ë˛yÓ˚ï˛Ó£Ï≈ñ ï˛yÓ˚ xyÜ˛£Ï≈î xy°yòy–
Ü˛ylyí˛yÓ˚ xy!òÓy§#ˆÏòÓ˚ §Ç@˝ÃyˆÏÙ
ày¶˛#!çÓ˚ ç#Ól ~Ü˛ Óí˛¸ ¢!_´Ó˚ í˛zÍ§–
G!Ë˛ˆÏí˛Ó˚ !lˆÏçÓ˚ Ë˛y£ÏyÎ˚ !ï˛!l
ày¶˛#!çÓ˚ §¶˛yˆÏl Ë˛yÓ˚ˆÏï˛ ~ˆÏ§!SÈˆÏ°l–
ã˛!Õ‘ˆÏ¢Ó˚ ÙyV˛yÙy!V˛ ÓˆÏÎ˚§– Ó%!k˛ò#Æñ
!ÓlÎ˚#ñ Ü˛Z˛fl∫ˆÏÓ˚ xyd≤Ãï˛ƒˆÏÎ˚Ó˚ Ó!°¤˛
SÈy˛õ– ÎÑyÓ˚y ày¶˛#!çÓ˚ ç#Ól ~ÓÇ ò¢≈ˆÏl
í˛zÍ§y•# •ˆÏÎ˚ Ë˛yÓ˚ˆÏï˛ xyˆÏ§lñ ïÑ˛yÓ˚y
ˆ§Óy@˝ÃyˆÏÙ xy§ˆÏÓl•z ~ê˛y ô &Ó–
G!Ë˛í˛G ï˛y•z Ü˛ˆÏÓ˚!SÈˆÏ°l– !Ü˛v !ï˛!l
÷ô% ˆòáˆÏï˛ xyˆÏ§l!lñ !ï˛!l çylˆÏï˛ ~ˆÏ§!SÈˆÏ°lñ
Ó%V˛ˆÏï˛ ~ˆÏ§!SÈˆÏ°l ~ÓÇ áÑ%çˆÏï˛ ~ˆÏ§!SÈˆÏ°l–
ˆ§Óy@˝ÃyˆÏÙ Óy˛õ%Ü%˛!ê˛Ó˚ ˆòáyÓ˚ ˛õÓ˚ fl∫yË˛y!ÓÜ˛Ë˛yˆÏÓ ïÑ˛yÓ˚
•zˆÏFSÈ •Î˚ ày¶˛#ÈüÈò¢≈ˆÏlÓ˚ í˛z˛õÓ˚ xyˆÏ°yã˛ly Ü˛Ó˚ˆÏï˛–
áÓÓ˚ !lˆÏÎ˚ çylˆÏï˛ ˛õyÓ˚ˆÏ°l GÎ˚yô≈yÎ˚ Institute of

Gandhian StudiesÈüÈ~ ˆSÈyR ~Ü˛ ˆày¤˛#
xôƒy˛õÜ˛ÈüÈàˆÏÓ£ÏÜ˛ xyˆÏSÈl ˆÎáyˆÏl ~Ó˚Ü˛Ù
xyˆÏ°yã˛lyÈüÈxyU˛y ÓˆÏ§– G!Ë˛í˛ ~•z ˆày¤˛#Ó˚ §ˆÏD
˛õ!Ó˚!ã˛ï˛ •ˆÏï˛ xy@˝Ã•# •ˆÏÎ˚ í˛zë˛ˆÏ°l– ò°Ó° !lˆÏÎ˚
ã˛ˆÏ° ~ˆÏ°l •zl!fiê˛!ê˛í˛zê˛ÈüÈ~– ˆ§!òl §Ü˛y°ˆÏÓ°y ò#â≈
çÙyê˛ xyU˛y ÓˆÏ§!SÈ°– xyˆÏ°yã˛lyÓ˚ !Ë˛ï˛Ó˚ !òˆÏÎ˚

Ü˛ylyí˛yÓ˚ xy!òÓy§#ˆÏòÓ˚ §Ù§ƒy §¡õˆÏÜ≈˛ xˆÏlÜ˛ !Ü˛S%È•z
çyly ˆà°– G!Ë˛í˛ Ó°ˆÏ°lñ •z!ï˛•yˆÏ§Ó˚ ˆàyí˛¸y ˆÌˆÏÜ˛
xyÙÓ˚y•z Ü˛ylyí˛yÓ˚ Ùyl%£Ï– Ü˛ylyí˛yˆÏÜ˛ xyÙÓ˚y Ó°ï˛yÙ
ÚÜ˛FSÈ˛õm#˛õÛ– xyç !lˆÏçˆÏòÓ˚ ˆòˆÏ¢Ó˚ Ùy!ê˛ˆÏï˛
!lˆÏçÓ˚y•z Ó!MÈ˛ï˛– ˆfl∫FSÈyà!ï˛!Ó!ôÓ˚ x!ôÜ˛yÓ˚ ˆl•z–

Óy•zˆÏÓ˚ ˆÌˆÏÜ˛ ÎyÓ˚y ~ˆÏ§ˆÏSÈ ï˛yÓ˚y ≤ÃyÎ˚
§Ó ç!Ù xyÙyˆÏòÓ˚ ˆÌˆÏÜ˛ ˆÜ˛ˆÏí˛¸
!lˆÏÎ˚ˆÏSÈ– Ü˛ylyí˛yÓ˚ xy!òÓy§#ˆÏòÓ˚
Ü˛y!•l# !lÙ≈Ù ÓMÈ˛lyÓ˚ Ü˛y!•l#ñ
≤Ãï˛yÓ˚îyÓ˚ Ü˛y!•l#ñ !ÓŸªy§âyï˛Ü˛ï˛yÓ˚
Ü˛y!•l#–

1492 §y°– !lˆÏçÓ˚ xçyˆÏhs˝
Ü˛°¡∫y§ ~Ü˛ lï%˛l ˛õ,!ÌÓ#ˆÏï˛ ˆ˛õÔÑˆÏSÈ
Îyl– Ó°y •Î˚ !ï˛!l xyˆÏÙ!Ó˚Ü˛y
Ù•yˆÏò¢ xy!Ó‹ÒyÓ˚ Ü˛ˆÏÓ˚l– ˛õÑyã˛¢
ÓSÈÓ˚ ˛õ)!ï≈˛ í˛zÍ§ÓG •ˆÏÎ˚ ˆà°–
xy§ˆÏ° Ü˛°¡∫y§ ~ˆÏ§ ˆ˛õÔÑˆÏSÈ!SÈˆÏ°l

˛õ!Ÿã˛Ù Ë˛yÓ˚ï˛#Î˚ m#ˆÏ˛õ– e´ˆÏÙ xyˆÏÙ!Ó˚Ü˛y Ù•yˆÏò¢
í˛zß√%_´ •ˆÏ°y– •zí˛zˆÏÓ˚yˆÏ˛õÓ˚ ˆ°yˆÏÜ˛Ó˚y e´ˆÏÙ
Ë˛yàƒyˆÏß∫£ÏˆÏî òˆÏ° òˆÏ° ~•z lï%˛l ˛õ,!ÌÓ#ˆÏï˛
í˛z˛õ!lˆÏÓ¢ ˜ï˛!Ó˚ Ü˛Ó˚ˆÏï˛ ÷Ó˚& Ü˛ˆÏÓ˚ !ò°– ~ˆÏòˆÏ¢Ó˚
ˆ°yˆÏÜ˛ˆÏòÓ˚ Ë%˛° Ü˛ˆÏÓ˚ GÓ˚y •z!u˛Î˚yl xyáƒy !òˆÏÎ˚!SÈ°–
ˆ§•z çlƒ Ü˛ylyí˛yÓ˚ xy!òÓy§#ˆÏòÓ˚ •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y
Ü˛yly!í˛Î˚yl •z!u˛Î˚yl Ó°ï˛– ~•z lyÙ!ê˛ !Ü˛v Ü˛ylyí˛yÓ˚
xy!òÓy§#ˆÏòÓ˚ ~ˆÏÜ˛ÓyˆÏÓ˚ ˛õSÈ® lÎ˚– ~Ó˚y !lˆÏçˆÏòÓ˚
First Nation People Óy First People Óy
xy!òÓy§# ÓˆÏ° ˛õ!Ó˚ã˛Î˚ ˆòÎ˚– ~•z xy!òÓy§#Ó˚y !SÈ°
¢y!hs˝!≤ÃÎ˚ñ !lˆÏ°≈yË˛ñ §Ó˚° ~ÓÇ ≤ÃÜ,˛!ï˛ˆÏ≤ÃÙ#–
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•zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y !SÈ° !•ÇflÀñ ˆ°yË˛#ñ ¢ë˛ ~ÓÇ x!ÓŸªy§#–
!¢“!Ó≤’ˆÏÓÓ˚ ≤ÃË˛yˆÏÓ ~Ó˚y ≤ÃÜ,˛!ï˛ˆÏÜ˛ ˆ¢y£Ïî Ü˛Ó˚ˆÏï˛
!¢ˆÏáˆÏSÈñ !¢ˆÏáˆÏSÈ ôÁÇ§ Ü˛Ó˚ˆÏï˛ ~ÓÇ °%ê˛ Ü˛ˆÏÓ˚ @˝Ãy§
Ü˛Ó˚ˆÏï˛– e´ˆÏÙ í˛zß¨ï˛ ≤ÃÎ%!_´!ÓòƒyÓ˚ ˆçyˆÏÓ˚ ˆàyê˛y
Ù•yˆÏò¢ê˛y ~Ó˚y Ü˛∂y Ü˛ˆÏÓ˚ ˆÊ˛°°–

~Ü˛ ~Ü˛ê˛y ~°yÜ˛yÎ˚ ~Ü˛ ~Ü˛ Ó˚Ü˛Ù Ê˛!® ÓƒÓ•yÓ˚
Ü˛ˆÏÓ˚ˆÏSÈ– Ùy!Ü≈˛l Î%_´Ó˚yˆÏ‹T… xy!òÓy§#ˆÏòÓ˚ ÓÓ≈Ó˚Ë˛yˆÏÓ
•ï˛ƒy Ü˛ˆÏÓ˚ ≤ÃyÎ˚ §¡õ)î≈ !l!Ÿã˛•´ Ü˛ˆÏÓ˚ ~ˆÏòÓ˚ ~°yÜ˛y
òá° Ü˛ˆÏÓ˚ˆÏSÈ– ˆÙ!:ˆÏÜ˛yˆÏï˛ çÓÓ˚òá° Ü˛ˆÏÓ˚ ~ÓÇ
xy!òÓy§# ˆÙˆÏÎ˚ˆÏòÓ˚ !ÓˆÏÎ˚ Ü˛ˆÏÓ˚– xyÓ˚ Ü˛ylyí˛yˆÏï˛
ã%˛!_´Ó˚ ÙyôƒˆÏÙ– Ü˛ylyí˛yˆÏï˛ ≤ÃyÎ˚ ã˛yÓ˚¢ ã%˛!_´ §¡õy!òï˛
•ˆÏÎ˚ˆÏSÈ xy!òÓy§# xyÓ˚ •zí˛zˆÏÓ˚y˛õ#Î˚ˆÏòÓ˚ ÙˆÏôƒ– ~áyˆÏl
•zí˛zˆÏÓ˚y˛õ#Î˚ˆÏòÓ˚ í˛z˛õ!lˆÏÓ¢ !SÈ° ˆSÈyê˛ ˆSÈyê˛ ~ÓÇ
≤ÃÌˆÏÙ ˛õ)Ó≈ Ü˛ylyí˛yÎ˚ SÈ!í˛¸ˆÏÎ˚ !SÈ!ê˛ˆÏÎ˚ àˆÏí˛¸ í˛zˆÏë˛!SÈ°–
ï˛y•z xy!òÓy§#ˆÏòÓ˚ §ˆÏD àyˆÏÎ˚Ó˚ ˆçyÓ˚ ˆòáyˆÏly §•ç
!SÈ° ly–

GÓ˚y Îál Ü˛ylyí˛yÎ˚ xy§ˆÏï˛ ÷Ó˚& Ü˛ˆÏÓ˚ ï˛ál
xy!òÓy§# çl§Çáƒy !SÈ° ≤ÃyÎ˚ ~Ü˛ ˆÜ˛y!ê˛ §_Ó˚ °«˛–
xyçˆÏÜ˛ xy!òÓy§# ˆ°yÜ˛ §Çáƒy òÑy!í˛¸ˆÏÎ˚ˆÏSÈ Ùye Ü%˛!í˛¸
°ˆÏ«˛– •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y xyˆÏ§ §ˆÏD xyˆÏl Ü˛ˆÏ°Ó˚yñ
Ó§hs˝ñ ê˛y•zÊ˛ˆÏÎ˚ˆÏí˛Ó˚ ÙˆÏï˛y ÙyÓ˚ydÜ˛ xˆÏlÜ˛ Ó˚Ü˛ˆÏÙÓ˚
Óƒy!ô– ~•z ˆÓ˚yà ˆÌˆÏÜ˛ ÓÑyã˛ˆÏï˛ ˛õyˆÏÓ˚ ~Ùl ≤Ã!ï˛ˆÏÓ˚yô
¢!_´ ~ˆÏòÓ˚ ¢Ó˚#ˆÏÓ˚ ï˛álG ˆòáy ˆòÎ˚!l– ˆ§•z §Ó
Óƒy!ôˆÏï˛ xy!òÓy§#ˆÏòÓ˚ Ó§!ï˛Ó˚ ˛õÓ˚ Ó§!ï˛ í˛zçyí˛¸
•ˆÏÎ˚ ˆàˆÏSÈ– xˆÏlÜ˛ ˆày¤˛# !l!Ÿã˛•´ •ˆÏÎ˚ ˆàˆÏSÈ– ˆÎÙl
Beothuk ̂ ày¤˛#– Ù•yÙyÓ˚#Ó˚ Ü˛ÓˆÏ° ˛õˆÏí˛¸ ~Ó˚y °%Æ
•ˆÏÎ˚ˆÏSÈñ ~ Ü˛Ìy §Óy•z çyˆÏl–

ï˛yÓ˚˛õÓ˚ ~° ò%!Ë≈˛«˛– xˆÏlÜ˛ xˆÏlÜ˛ xy!òÓy§# ly
ˆáˆÏï˛ ˆ˛õˆÏÎ˚ ÙˆÏÓ˚ˆÏSÈ– •zí˛zˆÏÓ˚y˛õ#Î˚ˆÏòÓ˚ ˛õ!Ÿã˛ˆÏÙ
!ÓhflÏyˆÏÓ˚Ó˚ §ÙÎ˚ •yçyÓ˚ •yçyÓ˚ ˆÙyˆÏ£ÏÓ˚ ˛õy° ôÁÇ§
Ü˛ˆÏÓ˚ˆÏSÈ– ˆ§•z §ˆÏD xlƒ §Ó çyˆÏlyÎ˚yÓ˚G–
xy!òÓy§#Ó˚y !lË≈˛Ó˚ Ü˛Ó˚ˆÏï˛y !¢Ü˛yˆÏÓ˚Ó˚ í˛z˛õÓ˚– ˆÙy£Ï
~ÓÇ xlƒ ˛õ÷ !l!Ÿã˛•´ •GÎ˚yÎ˚ !¢Ü˛yÓ˚ !Ù°ˆÏ°y ly–

ˆ§ Ü˛yÓ˚ˆÏî áyòƒyË˛yÓ ˆòáy !ò° ~ÓÇ ï˛yˆÏï˛ ≤Ãã%˛Ó˚
ˆ°yÜ˛ ≤Ãyî •yÓ˚yˆÏ°y– ~Ü˛!òˆÏÜ˛ ç!ÙÓ˚ xË˛yˆÏÓ ¢§ƒ
í˛zÍ˛õyòl •ˆÏ°y lyñ !¢Ü˛yˆÏÓ˚Ó˚ ˛õ÷G !Ù°ˆÏ°y ly– ˆòáy
!ò° ò%!Ë≈˛«˛– ~ˆÏòÓ˚ xy§yÓ˚ ˛õÓ˚ o&ï˛ xy!òÓy§#
çl§Çáƒy Ü˛ÙˆÏï˛ ÷Ó˚& Ü˛ˆÏÓ˚– xy!òÓy§#ˆÏòÓ˚ !ï˛Øyß¨!ê˛
Ë˛y£Ïy !SÈ°– xyçˆÏÜ˛ ÓÑyã˛yÓ˚ ÙˆÏï˛y ˆÓÑˆÏã˛ xyˆÏSÈ !ï˛l!ê˛
Ë˛y£Ïy– ˆ§•z !ï˛l!ê˛ Ë˛y£ÏyÈüüüÈ Cree, Ojibwa ~ÓÇ
Inuktitut–

xy!òÓy§#Ó˚y xyàvÜ˛ˆÏòÓ˚ §ˆÏD xï˛ƒhs˝ Ó¶%˛c˛õ)î≈
ÓƒÓ•yÓ˚ Ü˛ˆÏÓ˚!SÈ°– ÎyÓ˚y ≤ÃÌÙ ~ˆÏ§!SÈ° ï˛yˆÏòÓ˚
ˆÜ˛yˆÏly xy◊Î˚ !SÈ° ly– ÙyÌy ˆàÑyçyÓ˚ fliyl !SÈ° ly–
ò#â≈ §Ù%o ÎyeyÓ˚ ˛õÓ˚ ï˛yÓ˚y ≤ÃyÎ˚ ≤Ãyî!ê˛ˆÏÜ˛ •yˆÏï˛ Ü˛ˆÏÓ˚
Ü˛ylyí˛yÓ˚ Ùy!ê˛ˆÏï˛ ˛õy Ó˚yˆÏá– xy!òÓy§#Ó˚y ï˛yˆÏòÓ˚
x!ï˛!Ì !•§yˆÏÓ @˝Ã•î Ü˛ˆÏÓ˚!SÈ°– í˛zòyÓ˚Ë˛yˆÏÓ ~ˆÏòÓ˚
§y•yÎƒ Ü˛ˆÏÓ˚ˆÏSÈ– «%˛ôyÎ˚ GˆÏòÓ˚ áyòƒ !òˆÏÎ˚ˆÏSÈ– GˆÏòÓ˚
xy◊Î˚ !òˆÏÎ˚ˆÏSÈ– GÓ˚y çylˆÏï˛y ly ≤Ã!ï˛Ü)˛°
xyÓ•yGÎ˚yÎ˚ áyÓyÓ˚ ˆÜ˛yÌyÎ˚ ˛õyGÎ˚y ÎyÎ˚– ¢§ƒ !Ü˛
Ü˛ˆÏÓ˚ í˛zÍ˛õyòl Ü˛Ó˚ˆÏï˛ •Î˚– xy!òÓy§#Ó˚y•z GˆÏòÓ˚
!¢!áˆÏÎ˚ˆÏSÈ ˆ§•z xyÓ•yGÎ˚yÎ˚ !Ü˛ Ü˛ˆÏÓ˚ ÓÑyã˛ˆÏï˛ •Î˚–

xyÓ˚ ~ál ˛õ!Ÿã˛Ù Ü˛ylyí˛yÎ˚ xy!òÓy§#Ó˚y ˆÎˆÏï˛
˛õyˆÏÓ˚ ly– ˛õ!Ÿã˛Ù Ü˛ylyí˛yÎ˚ ˆÎˆÏï˛ ˆàˆÏ° GˆÏòÓ˚ ~ál
§Ó˚Ü˛y!Ó˚ xl%Ù!ï˛ ˛õˆÏeÓ˚ òÓ˚Ü˛yÓ˚ •Î˚– !lˆÏçˆÏòÓ˚ ˆòˆÏ¢
!lˆÏçÓ˚ ≤ÃˆÏÓˆÏ¢Ó˚ x!ôÜ˛yÓ˚ ˆl•z– G!Ë˛í˛ ÓˆÏ°
í˛zë˛ˆÏ°lÈüüüÈ!Ü˛ Ë˛Î˚B˛Ó˚ xlƒyÎ˚ñ Ó%ˆÏV˛ ˆòá%lú ~•z
xlƒyÎ˚ xyÙyˆÏòÓ˚ ˆÙˆÏl !lˆÏï˛ •ˆÏFSÈ– ÎyÓ˚y Óy•zˆÏÓ˚
ˆÌˆÏÜ˛ ~ˆÏ§ˆÏSÈ ï˛yÓ˚y xy!ò !lÓy§#ˆÏòÓ˚ !lˆÏçˆÏòÓ˚ ˆòˆÏ¢
ˆfl∫FSÈyÎ˚ Îyï˛yÎ˚yˆÏï˛Ó˚ x!ôÜ˛yÓ˚ ˆÜ˛ˆÏí˛¸ !lˆÏÎ˚ˆÏSÈ–
xyÙyˆÏòÓ˚ ÙylÓ x!ôÜ˛yÓ˚ ̂ l•zú ~Ó˚y Óí˛¸ à°yÎ˚ !ÓˆÏŸªÓ˚
Ü˛yˆÏSÈ ÙylÓ x!ôÜ˛yˆÏÓ˚Ó˚ Ü˛Ìy ÓˆÏ°– !Ü˛v !lˆÏçˆÏòÓ˚
ˆòˆÏ¢Ó˚ xy!òÓy§#ˆÏòÓ˚ ˆÙÔ!°Ü˛ x!ôÜ˛yÓ˚ ˆÜ˛ˆÏí˛¸
!lˆÏÎ˚ˆÏSÈ–

Ü˛ylyí˛yÎ˚ •zí˛zˆÏÓ˚y˛õ#Î˚ SÈyí˛¸y !ï˛lˆÏê˛ ≤Ãôyl
§¡±òyÎ˚ xyˆÏSÈÈüüüÈ Canadian Indians, Inuits ~ÓÇ
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Me' tis– InuitsÈüÈÓ˚y ~!flÒˆÏÙy çyï˛#Î˚ ˆ°yÜ˛ñ xyÓ˚
Me' tisÈüÈÓ˚y xyÙyˆÏòÓ˚ ˆòˆÏ¢ xƒyÇˆÏ°yÈüÈ•z!u˛Î˚ylˆÏòÓ˚
ÙˆÏï˛y– ≤Ãôylï˛ Ê˛Ó˚y§# xyÓ˚ •z!u˛Î˚ylˆÏòÓ˚ !Ù◊ˆÏî
˜ï˛!Ó˚– Ü˛ylyí˛yÓ˚ •z!u˛Î˚ylˆÏòÓ˚ ÙˆÏôƒ xˆÏlÜ˛ í˛z˛õçy!ï˛
xyˆÏSÈ– §Ó˚Ü˛y!Ó˚Ë˛yˆÏÓ ~•z í˛z˛õçy!ï˛ˆÏòÓ˚ §ˆÏï˛ˆÏÓ˚y!ê˛
Ë˛yˆÏà Ë˛yà Ü˛Ó˚y •ˆÏÎ˚ˆÏSÈ– ~ê˛yG xy!òÓy§#ˆÏòÓ˚ ~Ü˛
xy˛õ!_Ó˚ Ü˛yÓ˚î– GÓ˚y ÙˆÏl Ü˛ˆÏÓ˚ •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y
!lˆÏçˆÏòÓ˚ ≤ÃˆÏÎ˚yçl xl%ÎyÎ˚# xy!òÓy§#ˆÏòÓ˚ !ÓË˛yçl
Ü˛ˆÏÓ˚ˆÏSÈ– ˆÜ˛ xy!òÓy§# ˆÜ˛ lÎ˚ GÓ˚y !ë˛Ü˛ Ü˛ˆÏÓ˚ ˆòÓyÓ˚
ˆÜ˛⁄ xy!òÓy§#Ó˚y xy!òÓy§# !lˆÏçˆÏòÓ˚ ˛õ!Ó˚ã˛ˆÏÎ˚ñ
§Ó˚Ü˛y!Ó˚ xy!òÓy§# !ÓË˛yˆÏàÓ˚ òÎ˚yÎ˚ lÎ˚–

!Ó!Ë˛ß¨ í˛z˛õçy!ï˛ §ÙyçÈüÈÓƒÓfliyÓ˚ ÙˆÏôƒ !Ü˛S%Èê˛y
˛õyÌ≈Ü˛ƒ xyˆÏSÈ– ˆÜ˛yˆÏly ˆÜ˛yˆÏly í˛z˛õçy!ï˛ ï˛yˆÏòÓ˚
ò°˛õ!ï˛ !lÓ≈yã˛l Ü˛ˆÏÓ˚– ˆÎÙl creeÈüÈÓ˚y GˆÏòÓ˚
ò°˛õ!ï˛ !lÓ≈yã˛l Ü˛ˆÏÓ˚– HaidaÈüÈˆòÓ˚ ò°˛õ!ï˛
!lÓ≈y!ã˛ï˛ •Î˚ ly– ÓÇ¢yl%e´!ÙÜ˛Ë˛yˆÏÓ ã˛ˆÏ°–
MikmaqÈüÈÓ˚y ò«˛ï˛yÓ˚ !Óã˛yˆÏÓ˚ ï˛yˆÏòÓ˚ ò°˛õ!ï˛ ˆÓˆÏSÈ
ˆlÎ˚– IroquoisÈüÈˆòÓ˚ ≤ÃÌy •ˆÏ°y í˛z˛õçy!ï˛ ÙyˆÏÎ˚Ó˚y
!ë˛Ü˛ Ü˛Ó˚ˆÏSÈ GˆÏòÓ˚ ò°˛õ!ï˛– §Ó í˛z˛õçy!ï˛ !ÙˆÏ°
Assembly of first Nations Óy xy!òÓy§# Ù•y§Ë˛y
˜ï˛!Ó˚ Ü˛ˆÏÓ˚ˆÏSÈ– ~•z xƒyˆÏ§Ù!Óœ ˆÌˆÏÜ˛ çyï˛#Î˚ ˆlï˛y
!lÓ≈y!ã˛ï˛ •l– G!Ë˛í˛ ÙyÓ˚ˆÏÜœ˛!í˛ 1991 §yˆÏ° çyï˛#Î˚
ˆlï˛y !lÓ≈y!ã˛ï˛ •ˆÏÎ˚ˆÏSÈl– !ï˛!l Cree í˛z˛õçy!ï˛Ó˚
ˆ°yÜ˛– ˆ˛õ¢yÎ˚ xy•zlç#Ó#–

G!Ë˛í˛ xyˆÏ°yã˛ly ≤Ã§ˆÏD ÓˆÏ°!SÈˆÏ°l xyÙyˆÏòÓ˚
≤Ãyã˛#l ¢y§l ˛õk˛!ï˛ á%Ó §%®Ó˚ !SÈ°– We governed

our people in a highly democratic way

without using jails, formal court or harsh

methods of social control– ~•z àîï˛sf !SÈ°
§!ï˛ƒÜ˛yˆÏÓ˚Ó˚ àîï˛sf– xyÙyˆÏòÓ˚ •z!ï˛•y§ ~•z
àîï˛ˆÏsfÓ˚ •z!ï˛•y§– xyÙyˆÏòÓ˚ •z!ï˛•y§ Î%ˆÏk˛Ó˚ Ü˛y!•l#
lÎ˚– xyÙyˆÏòÓ˚ •z!ï˛•y§ Ùyl!ÓÜ˛ §¡õˆÏÜ≈˛Ó˚
•z!ï˛•y§ÈüüüÈÙyl%£Ïñ ≤ÃÜ,˛!ï˛ñ ˛õ÷˛õy!áÓ˚ ˙ˆÏÜ˛ƒÓ˚ Ü˛y!•l#–

xhs˝!l≈!•ï˛ xydyÓ˚ ˙ˆÏÜ˛ƒÓ˚ Óyï≈˛yÓ˚ •z!ï˛•y§– Óy•zˆÏÓ˚
ˆÌˆÏÜ˛ ÎyÓ˚y ~ˆÏ§ˆÏSÈ ï˛yÓ˚y xò,¢ƒ ≤ÃyˆÏîÓ˚ ò,ì˛¸ Ó¶˛lˆÏÜ˛
Ó%V˛ˆÏï˛ ˛õyˆÏÓ˚ ly– Ó%V˛ˆÏï˛ ã˛yÎ˚G ly– ~Ó˚y ˛õy¢Ó
¢!_´ˆÏï˛•z !ÓŸªy§#–

≤ÃÌˆÏÙ GÓ˚y xy!òÓy§#ˆÏòÓ˚ §ÙylË˛yˆÏÓ !lˆÏÎ˚!SÈ°–
1752 §yˆÏ° Treaty of Peace and Friendship

§¡õyòl •Î˚ !Ó !ê˛¢ §Ó˚Ü˛yÓ˚ ~ÓÇ Mikmaq

í˛z˛õçy!ï˛Ó˚ ÙˆÏôƒ– ˆ§ê˛y !SÈ° ò%•z §Ùyl ˛õˆÏ«˛Ó˚ ÙˆÏôƒ
ã%˛!_´– Ü˛ylyí˛y Îál !Ó !ê˛¢ x!ôÜ˛yˆÏÓ˚ xyˆÏ§ ~ÓÇ
Ê˛Ó˚y§#Ó˚y Î%ˆÏk˛ ˛õÓ˚y!çï˛ •Î˚– Treaty of ParisÈüÈ~Ó˚
˛õÓ˚ 1763 §yˆÏ° !Ó !ê˛¢ Ó˚yçˆÏây£ÏîyÎ˚ Ó°y •Î˚
xy!òÓy§#ˆÏòÓ˚ ç!Ù ˆÎl ˆÜ˛ˆÏí˛¸ ly ˆlGÎ˚y •Î˚–
xy!òÓy§#Ó˚y xy•zlï˛ ç!ÙÓ˚ Ùy!°Ü˛– 1763 §yˆÏ°Ó˚
ˆây£Ïîy xy!òÓy§#ˆÏòÓ˚ lï%˛l ˆÜ˛yˆÏly x!ôÜ˛yÓ˚ ˆòÎ˚!l–
ˆ§•z ˆây£Ïîy §ï˛ƒˆÏÜ˛ fl∫#Ü˛yÓ˚ Ü˛ˆÏÓ˚ˆÏSÈ Ùye– !Ü˛v e´ˆÏÙ
≤Ãï˛yÓ˚îy xyÓ˚Ω˛ •ˆÏ°y– GÓ˚y xyÙyˆÏòÓ˚ ≤ÃÓMÈ˛ly Ü˛ˆÏÓ˚
xyÙyˆÏòÓ˚ ç!Ù ˆÜ˛ˆÏí˛¸ !lˆÏï˛ ÷Ó˚& Ü˛Ó˚°– Óï≈˛ÙyˆÏl Ùye
~Ü˛ ¢ï˛yÇ¢ ç!Ù xyÙyˆÏòÓ˚ òáˆÏ° ˛õˆÏí˛¸ xyˆÏSÈ– ~ ~Ü˛
ò#â≈ ÓMÈ˛lyÓ˚ Ü˛y!•l#–

Ü˛yly!í˛Î˚ylˆÏòÓ˚ §ˆÏD xy!òÓy§#ˆÏòÓ˚ !ÓˆÏÓ˚yˆÏôÓ˚
ˆ«˛e ˆÙyê˛yÙ%!ê˛ ˛õÑyã˛!ê˛– ≤ÃÌÙñ ÷Ó˚& •Î˚ Ü%˛áƒyï˛ The

Indian Act ˆÌˆÏÜ˛ Îy ˜ï˛!Ó˚ •Î˚ 1876 §yˆÏ°– ˆ§ê˛y
§ÇˆÏ¢y!ôï˛ •Î˚ 1951 §yˆÏ° ≤ÃÌÙÓyÓ˚ ~ÓÇ
!mï˛#Î˚ÓyÓ˚ 1985 §yˆÏ°– ~•z ~Ü˛¢ Ü%˛!í˛¸ ÓSÈˆÏÓ˚Ó˚
xy•zl!ê˛ ≤ÃyÎ˚ §Ó !ÓˆÏÓ˚yˆÏôÓ˚ Ù)ˆÏ°– ~•z xy•zˆÏlÓ˚ ÓˆÏ°
~Ü˛ xyÜ˛yÓ˚•#l xyÙ°yï˛sf xy!òÓy§#ˆÏòÓ˚ í˛z˛õÓ˚ Ó˚yçc
Ü˛ˆÏÓ˚– ˆÎl xy!òÓy§#Ó˚y Ü˛yˆÏÓ˚y §¡õ!_– Ê˛ˆÏ°
xy!òÓy§#ˆÏòÓ˚ x!hflÏc xyç !Ó˛õß¨–

!mï˛#Î˚ñ ã˛yÓ˚¢!ê˛Ó˚ ÙˆÏï˛y ã%˛!_´ xyˆÏSÈ xy!òÓy§#
~ÓÇ Ü˛yly!í˛Î˚ylˆÏòÓ˚ ÙˆÏôƒ– ï˛yÓ˚y ˆ§•z §Ó ã%˛!_´ˆÏÜ˛
ÙyˆÏl ly– ã%˛!_´ ly ÙylyÓ˚ Ê˛ˆÏ° xy!òÓy§#ˆÏòÓ˚ !ÓŸªy§
ˆË˛ˆÏ. ˆàˆÏSÈ– Ü˛ylyí˛yÓ˚ §Ó˚Ü˛yÓ˚ §¡õˆÏÜ≈˛ ~Ü˛ê˛y àË˛#Ó˚
§ˆÏ®• çˆÏß√ˆÏSÈ– ≤Ã!ï˛ ˛õˆÏò xy!òÓy§#Ó˚y ≤Ãï˛y!Ó˚ï˛
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•ÓyÓ˚ Ë˛ˆÏÎ˚ Óy§ Ü˛Ó˚ˆÏSÈ– Ü˛yÓ˚î Ü˛yly!í˛Î˚ylÓ˚y àîï˛ˆÏsf
xy°yòy ç#Ól ˛õk˛!ï˛Ó˚ ~ÓÇ !Ë˛ß¨ §Çfl,Ò!ï˛Ó˚ Ù)°ƒ
ˆÓyˆÏV˛ ly– !ÓˆÏ¢£Ï Ü˛ˆÏÓ˚ xy!òÓy§# ôˆÏÙ≈ ï˛yˆÏòÓ˚
ˆÜ˛yˆÏly ◊k˛y ˆl•z– àîï˛sf !Ë˛ß¨ï˛yˆÏÜ˛ Ó˚«˛y Ü˛ˆÏÓ˚–
!Ü˛v Ü˛yly!í˛Î˚ylÓ˚y §Ó !Ü˛S%È @˝Ãy§ Ü˛Ó˚ˆÏï˛ ã˛yÎ˚– ï˛yÓ˚y
ã˛yÎ˚ Ù%áƒ ˆflÀyˆÏï˛Ó˚ §ˆÏD §Ó !Ü˛S%È !ÙˆÏ° ÎyÜ˛–

ï,˛ï˛#Î˚ñ ç!Ù !lˆÏÎ˚ ~álG !ÓˆÏÓ˚yô §ÙyˆÏl âˆÏê˛
ÎyˆÏFSÈ– xy!òÓy§#ˆÏòÓ˚ •yˆÏï˛ ~ál ~Ü˛ ¢ï˛yÇ¢ ç!Ù
˛õˆÏí˛¸ xyˆÏSÈ– ˆ§•z ~Ü˛ ¢ï˛yÇ¢ ˆÌˆÏÜ˛G ï˛yˆÏòÓ˚ Ó!MÈ˛ï˛
Ü˛Ó˚yÓ˚ ˆã˛‹Ty ã˛ˆÏ°ˆÏSÈ– ~ÓÇ ˆÜ˛yˆÏly xyˆÏÓòl !lˆÏÓòl
@˝Ãy•ƒ •Î˚ ly– xlƒyÎ˚ ˆÙˆÏl !lˆÏÎ˚G ˆÜ˛yˆÏly ≤Ã!ï˛Ü˛yÓ˚
•Î˚ ly–

ã˛ï%˛Ì≈ñ @˝ÃyˆÏ§Ó˚ ÙˆÏlyÓ,!_ ~ˆÏòÓ˚ ÙˆÏôƒ ~ˆÏï˛y•z
ò%Ó˚hs˝ ˆÎñ fl%ÒˆÏ° xy!òÓy§# SÈyeÓ˚y ï˛yˆÏòÓ˚ Ë˛y£ÏyÎ˚ Ü˛Ìy
Ó°ˆÏ° ¢y!hflÏ ˆË˛yà Ü˛Ó˚ˆÏï˛ •Î˚– §Ó≈
ˆ«˛ˆÏe ˛õÓ˚yçÎ˚ ~ÓÇ @’y!lˆÏï˛ Ë%˛ˆÏà
~ˆÏòÓ˚ ÙˆÏôƒ ÙòƒˆÏ˛õÓ˚ §Çáƒy ˆÓˆÏí˛¸
ˆàˆÏSÈ– ˛õ!Ó˚ÓyˆÏÓ˚ Ü˛°• !•Ç§y
Óyí˛¸ˆÏSÈ– xyd•ï˛ƒy Ë˛Î˚ylÜ˛Ë˛yˆÏÓ
Óyí˛¸ˆÏSÈ– •*òˆÏÓ˚yà ˆÓˆÏí˛¸ ÎyˆÏFSÈ–
Ùyl!§Ü˛ ˆÓ˚yàG ï˛yÓ˚ §ˆÏD ˆÓˆÏí˛¸
ã˛ˆÏ°ˆÏSÈ– !¢“ §Ë˛ƒï˛yÓ˚ ˆÜ˛yˆÏly
§%Ê˛° ˛õyÓyÓ˚ xyˆÏà•z Ü%˛Ê˛°=!°
ã˛yÓ˚!òÜ˛ ˆÌˆÏÜ˛ !âˆÏÓ˚ ôÓ˚ˆÏSÈ–

˛õMÈ˛Ùñ xy!òÓy§# §Ùyç
ÙÙ≈y!hs˝Ü˛ òy!Ó˚ˆÏoƒÓ˚ !¢Ü˛yÓ˚ •ˆÏÎ˚ˆÏSÈ–
ï˛yˆÏòÓ˚ fl∫!lË≈˛Ó˚ xÌ≈l#!ï˛ ˆË˛ˆÏ.
˛õˆÏí˛¸ˆÏSÈ– §ÙhflÏ Ó˚Ü˛Ù ≤ÃyÜ,˛!ï˛Ü˛
§¡õò ï˛yˆÏòÓ˚ •yï˛ ˆÌˆÏÜ˛ ˆÜ˛ˆÏí˛¸
ˆlGÎ˚y •ˆÏÎ˚ˆÏSÈ– !¢Ü˛yˆÏÓ˚Ó˚ ˛õ÷ñ
ÙySÈ ôÓ˚ÓyÓ˚ fl∫yô#lï˛yñ Ól ˆÌˆÏÜ˛
áyÓyÓ˚ §Ç@˝Ã• Ü˛Ó˚yÓ˚ §%ˆÏÎyà ~§Ó
~ál ~ˆÏï˛y•z !lÎ˚!sfï˛ ˆÎ xˆÏlÜ˛

xˆÏlÜ˛ xy!òÓy§# ï˛yÓ˚ Ê˛ˆÏ° áyÓyÓ˚ §Ç@˝Ã• Ü˛Ó˚yÓ˚
ˆÜ˛yˆÏly §%ˆÏÎyà•z ˛õyˆÏFSÈ ly– xÌã˛ xy!òÓy§# §ÙyˆÏçÓ˚
Óy•zˆÏÓ˚ ~ˆÏ§ !¢“ §Ë˛ƒï˛yÓ˚ xÇ¢ !lˆÏï˛G ï˛yÓ˚y §%ˆÏÎyà
˛õyˆÏFSÈ ly– ˆ§•z Ü˛yÓ˚ˆÏî xy!òÓy§# §Ùyç à!Ó˚Ó ˆÌˆÏÜ˛
à!Ó˚Ó •ˆÏï˛ ã˛ˆÏ°ˆÏSÈ–

xy!òÓy§# xÌ≈l#!ï˛ˆÏÜ˛ ly Ó%V˛ˆÏ° xy!òÓy§#
§ÙyçˆÏÜ˛ ˆÓyV˛y ÎyˆÏÓ ly– Iroquois í˛z˛õçy!ï˛ˆÏòÓ˚
~Ü˛!ê˛ Ü˛Ìy xyˆÏSÈ Îy xˆÏlÜ˛ê˛y ≤ÃÓyˆÏòÓ˚ ˛õÎ≈yˆÏÎ˚ ã˛ˆÏ°
ˆàˆÏSÈ– ï˛y •ˆÏ°y Gus-win-tah •zÇˆÏÓ˚!çˆÏï˛ xl%ÓyˆÏò
òÑyí˛¸yÎ˚ two-row-wampum– ~Ó˚ Ù)° Ü˛Ìy
§Ùyhs˝Ó˚y° xÌ≈l#!ï˛– xy!òÓy§#Ó˚y !lˆÏçˆÏòÓ˚
xÌ≈l#!ï˛ˆÏï˛ Óy§ Ü˛Ó˚ˆÏÓ ~ÓÇ •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y !lˆÏçˆÏòÓ˚
xÌ≈l#!ï˛ˆÏï˛ ã˛°ˆÏÓ– ˆÜ˛í˛z Ü˛yí˛zˆÏÜ˛ xye´Ùî Ü˛Ó˚ˆÏÓ
ly– !Ü˛v •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y xy!òÓy§#ˆÏòÓ˚ ¢y!hs˝ˆÏï˛

ÌyÜ˛ˆÏï˛ !lˆÏFSÈ ly– ï˛yˆÏòÓ˚ •yï˛
ˆÌˆÏÜ˛ Îál ç!Ù ã˛ˆÏ° ˆÎˆÏï˛
xyÓ˚Ω˛ Ü˛Ó˚° ï˛yˆÏòÓ˚ fl∫!lË≈˛Ó˚
xÌ≈l#!ï˛Ó˚ ˆàyí˛¸yê˛y•z ˆË˛ˆÏ.
ˆà°– •zí˛zˆÏÓ˚y˛õ#Î˚ xÌ≈l#!ï˛
!¢“y◊Î˚#ñ ≤ÃÜ,˛!ï˛ ôÁÇ§Ü˛yÓ˚#
ˆ°yË˛# xÌ≈l#!ï˛– xy!òÓy§#
xÌ≈l#!ï˛ @˝ÃyˆÏ§Ó˚ xÌ≈l#!ï˛ lÎ˚–
xy!òÓy§# §ÙyˆÏç ôl#ÈüÈà!Ó˚Ó
!SÈ° ly– ç!Ù ˆÌˆÏÜ˛ xy!òÓy§#Ó˚y
ï˛yˆÏòÓ˚ ≤ÃˆÏÎ˚yçl ÙˆÏï˛y áyÓyÓ˚
í˛zÍ˛õyòl Ü˛ˆÏÓ˚ !lï˛– xÓ˚îƒ !SÈ°
ï˛yˆÏòÓ˚ xÊ%˛Ó˚hs˝ Ë˛y[˛yÓ˚– ˆ§
xÓ˚ˆÏîƒÓ˚ x!ôÜ˛yÓ˚ ï˛yˆÏòÓ˚ Ü˛ySÈ
ˆÌˆÏÜ˛ ˆÜ˛ˆÏí˛¸ ˆlGÎ˚y •ˆÏÎ˚ˆÏSÈ–
Ù%_´ lò#Ó˚ ˆflÀyˆÏï˛ ÙySÈ ôÓ˚ˆÏï˛y
ˆÙS%ÈÎ˚yÓ˚y– xÊ%˛Ó˚hs˝ ÙySÈ– ˆ§ ÙySÈ
Ùyl%ˆÏ£ÏÓ˚ ˆ°yˆÏË˛Ó˚ Ê˛ˆÏ° Ü˛ˆÏÙ
ˆÎˆÏï˛ °yàˆÏ°y– Óï≈˛ÙyˆÏl
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xy!òÓy§# ˆÙS%ÈÎ˚yˆÏòÓ˚ ˆ§ ˆ˛õ¢yÎ˚ xˆÏlÜ˛ !Ó!ô!lˆÏ£Ïô
~ˆÏ§ˆÏSÈ Îy !ï˛!Ó˚¢ ÓSÈÓ˚ xyˆÏàG !SÈ° lyú Óï≈˛ÙyˆÏl
Fresh Water Fish Marketing Corporation

~ˆÏ§ ˆÙS%ÈÎ˚yˆÏòÓ˚ fl∫yô#l ÙySÈôÓ˚y Ó¶˛ Ü˛ˆÏÓ˚ !òˆÏÎ˚ˆÏSÈ–
~Ó˚ ÙˆÏôƒ ç°!Óò%ƒÍ ≤ÃÜ˛“ ~ˆÏ§ ï˛yˆÏòÓ˚ ˆ˛õ¢yˆÏÜ˛
xyˆÏÓ˚y áÓ≈ Ü˛ˆÏÓ˚ !òˆÏÎ˚ˆÏSÈ– xˆÏlÜ˛ ç°!Óò%ƒÍ ≤ÃÜ˛“
xy!òÓy§#ˆÏòÓ˚ §Ó≈ly¢ Ü˛ˆÏÓ˚ˆÏSÈÈüüüÈ ï˛yˆÏòÓ˚ ç!Ù
ÓyˆÏçÎ˚yÆ •ˆÏÎ˚ˆÏSÈ– G!Ë˛í˛ Ó°ˆÏ°lñ ò%•z •yçyÓ˚ §y°
ly ˆ˛õˆÏÓ˚yˆÏï˛•z xyÙyˆÏòÓ˚ ÙˆÏôƒ ã˛yÓ˚ °«˛ ˆ°yÜ˛ ˆÓÜ˛yÓ˚
•ˆÏÎ˚ ˛õí˛¸ˆÏÓ– xyÙÓ˚y Ü˛ylyí˛yÓ˚ xÌ≈˜Ïl!ï˛Ü˛ ÓƒÓfliyÓ˚
Óy•zˆÏÓ˚ Óy§ Ü˛!Ó˚– !Ü˛v Ü˛ylyí˛yÓ˚ xÌ≈˜Ïl!ï˛Ü˛ ˆÎ Ù%áƒ
ˆflÀyï˛ ï˛y xyÙyˆÏòÓ˚ ôÁÇ§ Ü˛ˆÏÓ˚ !òˆÏÎ˚ˆÏSÈ ~ÓÇ
í˛z_ˆÏÓ˚y_Ó˚ xyˆÏÓ˚y ôÁÇ§ Ü˛Ó˚ˆÏÓ– xy!òÓy§# •hflÏ!¢“
~ˆÏÜ˛ÓyˆÏÓ˚ l‹T •ˆÏÎ˚ ˆàˆÏSÈ– xyçˆÏÜ˛ ï˛yÓ˚ ˆÜ˛yˆÏly
ÓyçyÓ˚ ˆl•z– ï˛yÓ˚ ÓyçyÓ˚ ˜ï˛!Ó˚Ó˚ ˆÜ˛yˆÏly ÓƒÓfliy Ü˛Ó˚y
•Î˚!l– xyˆÏà ˆÜ˛yˆÏly!òl xyÙÓ˚y Óy§fliyˆÏlÓ˚ xË˛yÓ
ˆÓyô Ü˛!Ó˚!l– xyÙyˆÏòÓ˚ ~ál Óy§fliyˆÏlÓ˚ xË˛yÓ ˆòáy
!òˆÏÎ˚ˆÏSÈ– xyˆÏà xÊ%˛Ó˚hs˝ Ü˛yë˛ !SÈ°– Ù%_´ xÓ˚ˆÏîƒ
xyÙÓ˚y ˆ§ Ü˛yë˛ ˆ˛õï˛yÙ– §Ó xÓ˚îƒ xyÙyˆÏòÓ˚ ˆÌˆÏÜ˛
ˆÜ˛ˆÏí˛¸ ˆlÓyÓ˚ Ê˛ˆÏ° xyÙÓ˚y Ü˛yë˛ ˛õy•z ly– ~Ü˛ Ü˛ÌyÎ˚
xyÙÓ˚y xyÙyˆÏòÓ˚ ÙˆÏï˛y ÓÑyã˛ˆÏï˛ ˛õy!Ó˚ ly– ˆ§ x!ôÜ˛yÓ˚
xyÙÓ˚y •y!Ó˚ˆÏÎ˚!SÈ– ~Ó˚ ˆã˛ˆÏÎ˚ Óí˛¸ Îsfîy xyÓ˚ !Ü˛ •ˆÏï˛
˛õyˆÏÓ˚– ÓÑyã˛yÓ˚ ÎsfîyÎ˚ xˆÏlÜ˛ ˆSÈˆÏ°ÈüÈˆÙˆÏÎ˚ xyd•ï˛ƒy
Ü˛Ó˚ˆÏSÈ– xyÙyˆÏòÓ˚ §ÙyˆÏç ~ál xyd•ï˛ƒyÓ˚ •yÓ˚
§ˆÏÓ≈yFã˛– ˆSÈˆÏ°ÈüÈˆÙˆÏÎ˚Ó˚y ~Ü˛Ü˛ ~ÓÇ ò°Ók˛Ë˛yˆÏÓ
xyd•ï˛ƒy Ü˛ˆÏÓ˚– ~Ü˛•z Ü˛yÓ˚ˆÏî ÙˆÏòÓ˚ ˆl¢yÎ˚ ˆ°yˆÏÜ˛Ó˚y
í%˛ˆÏÓ ÌyˆÏÜ˛ñ xÌã˛ ÙˆÏòÓ˚ ˆl¢y xy!òÓy§# ˆ°yˆÏÜ˛ˆÏòÓ˚
çyly !SÈ° ly– Ùò §%˛õ!Ó˚Ü˛!“ï˛Ë˛yˆÏÓ xy!òÓy§#ˆÏòÓ˚
ÙˆÏôƒ ì%˛!Ü˛ˆÏÎ˚ ˆòGÎ˚y •ˆÏÎ˚ˆÏSÈ– ~•zË˛yˆÏÓ xy!òÓy§#
xÌ≈l#!ï˛ ~ÓÇ §ÙyçˆÏÜ˛ ã)˛í˛¸yhs˝ !Ó˛õÎ≈ˆÏÎ˚Ó˚ ˛õˆÏÌ ˆë˛ˆÏ°
!òˆÏÎ˚ˆÏSÈ–

The Indian ActÈüüüÈ~•z xy•zl!ê˛ˆÏÜ˛
Ë˛yˆÏ°yË˛yˆÏÓ çyly òÓ˚Ü˛yÓ˚– ~•z xy•zl!ê˛ xyÙyˆÏòÓ˚ §Ó

x!ôÜ˛yÓ˚ !lˆÏÎ˚ !lˆÏÎ˚ˆÏSÈ– ~•z xy•zl!ê˛  xy!òÓy§#ˆÏòÓ˚
çß√ ˆÌˆÏÜ˛ Ù,ï%˛ƒ ˛õÎ≈hs˝ xyˆÏ‹T˛õ,ˆÏ¤˛ ˆÓÑˆÏô ˆÓ˚ˆÏáˆÏSÈ– ~•z
xy•zl myÓ˚y xy!òÓy§# ç#Ól ˛õ!Ó˚ã˛y!°ï˛ •Î˚– ï˛Ó%
xy!òÓy§#Ó˚y ~Ü˛ˆÏ¢y Ü%˛!í˛¸ ÓSÈˆÏÓ˚Ó˚ ~•z xy•zl!ê˛ @˝Ã•î
Ü˛ˆÏÓ˚!l– ~ê˛y xyÙyˆÏòÓ˚ í˛z˛õÓ˚ ã˛y˛õyˆÏly •ˆÏÎ˚ˆÏSÈ–
xyÙÓ˚y ˆÜ˛yÌyÎ˚ Óy§ Ü˛Ó˚ˆÏÓyñ !Ü˛Ë˛yˆÏÓ Óy§ Ü˛Ó˚ˆÏÓy ~•z
xy•zl!ê˛ !lÎ˚sfî Ü˛ˆÏÓ˚– ~•z xy•zˆÏlÓ˚ !Ó!ô!lˆÏ£ÏˆÏôÓ˚
ÙˆÏôƒ xyÙyˆÏòÓ˚ ç#Ól ã˛ˆÏ°– ~Ùl !Ü˛ xy!òÓy§#Ó˚y
Ü˛yˆÏÜ˛ !ÓˆÏÎ˚ Ü˛Ó˚ˆÏÓ ~•z xy•zl ï˛yG !lÎ˚sfî Ü˛ˆÏÓ˚–
~Ü˛çl xy!òÓy§# Ù!•°y xy!òÓy§# §ÙyˆÏçÓ˚ Óy•zˆÏÓ˚
!ÓˆÏÎ˚ Ü˛Ó˚ˆÏ° ˆ§ xyÓ˚ xy!òÓy§#Ë%˛_´ ÌyÜ˛ˆÏÓ ly– Ê˛ˆÏ°
Ó‡ Ù!•°y xy!òÓy§#Ó˚ ˛õ!Ó˚ã˛Î˚ •y!Ó˚ˆÏÎ˚ˆÏSÈ–
xy!òÓy§#ˆÏòÓ˚ §ÇÓ˚!«˛ï˛ ~°yÜ˛yÎ˚ Óy§ Ü˛Ó˚yÓ˚ x!ôÜ˛yÓ˚
•y!Ó˚ˆÏÎ˚ˆÏSÈ– ï˛yˆÏòÓ˚ §hs˝ylÓ˚y xy!òÓy§#Ó˚ çlƒ
§ÇÓ˚!«˛ï˛ §Ó §%ˆÏÎyà •y!Ó˚ˆÏÎ˚ˆÏSÈ– ÷ô% Ù!•°y lÎ˚ ÎyÓ˚y
í˛zFã˛!¢«˛yÓ˚ çlƒ !ÓŸª!Óòƒy°ˆÏÎ˚ !¢«˛y °yË˛ Ü˛ˆÏÓ˚ñ ÎyÓ˚y
!á fiê˛yl •ˆÏÎ˚ ˛õ%ˆÏÓ˚y!•ï˛ •Î˚ ~ÓÇ ÎyÓ˚y ˜§lƒ !ÓË˛yˆÏà
ˆÎyà ˆòÎ˚ ï˛yÓ˚y xy!òÓy§# !•§yˆÏÓ ˛õ!Ó˚!ã˛ï˛ •Î˚ ly–
xyòÙ÷ÙyˆÏÓ˚Ó˚ §ÙÎ˚ ÎyÓ˚y ˆÜ˛yˆÏly Ü˛yÓ˚ˆÏî ~°yÜ˛yÎ˚
í˛z˛õ!fliï˛ ÌyÜ˛ˆÏï˛ ˛õyˆÏÓ˚ ly ï˛yˆÏòÓ˚ xyÓ˚ xy!òÓy§# ÓˆÏ°
@˝Ã•î Ü˛Ó˚y •Î˚ ly– The Indian Act xl%ÎyÎ˚#
xy!òÓy§#Ó˚y ç!ÙÓ˚ x!ôÜ˛yÓ˚ Ó˚«˛yÓ˚ çlƒ ˆÜ˛yˆÏly
xy•zlK˛ !lÎ%_´ Ü˛Ó˚ˆÏï˛ ˛õyˆÏÓ˚ ly– ˆÜ˛yˆÏly ã%˛!_´Ó˚
Óƒy˛õyˆÏÓ˚G xy•zlç#Ó#Ó˚ xy◊Î˚ !lˆÏï˛ ˛õyˆÏÓ˚ ly– ~ÓÇ
xy!òÓy§#ˆÏòÓ˚ ˛õˆÏ«˛ §Ó ˆã˛ˆÏÎ˚ !lÙ≈Ù GˆÏòÓ˚ ˛õ!Óe
§)Î≈l,ï˛ƒ ˆÓxy•zl# Ü˛Ó˚y •ˆÏÎ˚ˆÏSÈ–

G!Ë˛í˛ xyˆÏÓ˚y Ó°ˆÏ°lñ xyÙyÓ˚ !lˆÏçÓ˚ ˆ«˛ˆÏe
ˆòá%l– xy!Ù xy!òÓy§#ˆÏòÓ˚ çyï˛#Î˚ ˆlï˛y •ÓyÓ˚ xyˆÏà
˛õÎ≈hs˝ xyÙyˆÏÜ˛ Bill C-31 Indian ̨õÎ≈yÎ˚Ë%˛_´ Ü˛ˆÏÓ˚
ˆÓ˚ˆÏá!SÈ°– Bill C-31 1985 §yˆÏ°Ó˚ Indian

ActÈüÈ~Ó˚ §ÇˆÏ¢yôˆÏlÓ˚ ˛õÓ˚ •ˆÏÎ˚ˆÏSÈ– ~Ó˚ Ê˛ˆÏ° xy!Ù
xy!òÓy§# !•§yˆÏÓ àîƒ •ï˛yÙ ly– Ü˛yÓ˚î xyÙyÓ˚ Ùy
çç≈ ÙyÓ˚ˆÏÜœ˛!í˛ˆÏÜ˛ !ÓˆÏÎ˚ Ü˛ˆÏÓ˚!SÈˆÏ°l– !ï˛!l !SÈˆÏ°l
Me' tis §¡±òyÎ˚Ë%˛_´– ~•z ˛õO#Ü˛Ó˚î xyÙyˆÏòÓ˚ ˛õˆÏ«˛
x§¡øylÜ˛Ó˚– xyÙÓ˚y ~•z x˛õÙyl ˆÙˆÏl !lˆÏï˛ ˛õy!Ó˚
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ly– «˛Ùï˛yÓ˚ ˆçyˆÏÓ˚ xyÙyÓ˚
ÙyÈüÈÓyÓyÓ˚ñ xyÙyÓ˚ Óy xyÙyÓ˚ Ü˛lƒyÓ˚
˛õ!Ó˚ã˛Î˚ GÓ˚y !ë˛Ü˛ Ü˛ˆÏÓ˚ ˆòˆÏÓ ~ê˛y
ÙylˆÏï˛ ˛õy!Ó˚ ly– GÓ˚y ÙyˆÏl
ˆÓ˚!ç!fiê˛∆ !ÓË˛yˆÏàÓ˚ ˆÓ˚!ç§‰ê˛yÓ˚–

xyÙyˆÏòÓ˚ Ó˚yç˜Ïl!ï˛Ü˛ §¡∫¶˛
xyÓ˚Ω˛ •ˆÏÎ˚!SÈ° •zÇ°ˆÏu˛Ó˚ Ó˚yçyÓ˚
§ˆÏD– Ü˛ylyí˛yÓ˚ ˆÊ˛í˛yˆÏÓ˚°
§Ó˚Ü˛yˆÏÓ˚Ó˚ §ˆÏD lÎ˚– Ü˛ylyí˛yÓ˚
ˆÊ˛í˛yˆÏÓ˚° §Ó˚Ü˛yÓ˚ «˛Ùï˛y ˆ˛õˆÏÎ˚ˆÏSÈ
•zÇ°ˆÏu˛Ó˚ Ó˚yçƒ ˆÌˆÏÜ˛ •yï˛ÓòˆÏ°Ó˚
Ê˛ˆÏ°ÈüüüÈdelegationÈüÈ~Ó˚ ÙyôƒˆÏÙ– xyÙÓ˚y ˆ§•z
•yï˛ÓòˆÏ° xÇ¢#òyÓ˚ lÎ˚– ˆ§•z •yï˛ÓòˆÏ° xyÙyˆÏòÓ˚
Ùï˛yÙï˛ ˆlGÎ˚y •Î˚!l– ã%˛!_´Ó˚ ~Ü˛ï˛Ó˚Ê˛y •yï˛Óò° •Î˚
ly– §%ï˛Ó˚yÇ ˆÊ˛í˛yˆÏÓ˚° §Ó˚Ü˛yÓ˚ ˆÌˆÏÜ˛ xyÙyˆÏòÓ˚
x!ôÜ˛yÓ˚ xyˆÏ§!l– G!Ë˛ˆÏí˛Ó˚ Ë˛y£ÏyÎ˚ÈüüüÈIt means

that our rights come from our own people,

our own past, they cannot be delegated

from the federal or provincial governments

as some kind of handout–
~ !lˆÏÎ˚ x•Ó˚• !ÓˆÏÓ˚yô ˆ°ˆÏà•z xyˆÏSÈ– §Ó ˆã˛ˆÏÎ˚

Óí˛¸ !ÓˆÏÓ˚yô ~ál Ü%˛ƒˆÏÓˆÏÜ˛Ó˚ §ˆÏD– Ü%˛ƒˆÏÓˆÏÜ˛ ≤ÃyÎ˚ ò¢
Ó˚Ü˛ˆÏÙÓ˚ í˛z˛õçy!ï˛ Ó˚ˆÏÎ˚ˆÏSÈ– !Ü˛v ≤ÃˆÏï˛ƒˆÏÜ˛•z ï˛yˆÏòÓ˚
Ë˛!Ó£Ïƒï˛ x!hflÏc !lˆÏÎ˚ !ã˛!hs˝ï˛– ˛õÑyã˛ ÓSÈÓ˚ xyˆÏà ~Ü˛
àÕ≥˛ˆÏá°yÓ˚ Ùyë˛ !lˆÏÎ˚ ~Ü˛ §Ù§ƒy ˆòáy ˆòÎ˚– ~ê˛yˆÏÜ˛
Oka §Ù§ƒy !•§yˆÏÓ x!Ë˛!•ï˛ Ü˛Ó˚y •Î˚– Ùyë˛ê˛y
Óyí˛¸yˆÏï˛ Mohawk í˛z˛õçyï˛#Î˚ ˆ°yˆÏÜ˛Ó˚y Óyôy ˆòÎ˚–
ï˛yÓ˚y ÓˆÏ° ï˛yˆÏòÓ˚ ç!Ù ̂ Óxy•zl#Ë˛yˆÏÓ çÓÓ˚òá° Ü˛Ó˚y
•ˆÏFSÈ– ï˛y !lˆÏÎ˚ ˛õ%!°¢ ~ÓÇ ˜§lƒò°ˆÏÜ˛G í˛yÜ˛y •Î˚–
~ï˛ê˛y Óyí˛¸yÓy!í˛¸ Ü˛Ó˚ˆÏÓ Ü%˛ƒˆÏÓˆÏÜ˛Ó˚ §Ó˚Ü˛yÓ˚
xy!òÓy§#Ó˚y Ë˛yÓˆÏï˛ ˛õyˆÏÓ˚!l– ç!Ù !lˆÏÎ˚ ˆÎ !ÓˆÏÓ˚yô
ã˛°ˆÏSÈ ï˛yÓ˚ ~Ü˛ ˆSÈyê˛ lÙ%ly Ùye Oka §Ù§ƒy–
ç°!Óò%ƒÍ !lˆÏÎ˚G §Ù§ƒy ˆÓ¢ Óí˛¸ xyÜ˛yÓ˚ !lˆÏÎ˚ˆÏSÈ–
Óï≈˛ÙyˆÏl Ü%˛ƒˆÏÓˆÏÜ˛Ó˚ Ë˛!Ó£Ïƒï˛ !lˆÏÎ˚ x!l!Ÿã˛!ï˛ ˆòáy
!òˆÏÎ˚ˆÏSÈ– Ü%˛ƒˆÏÓÜ˛ Î!ò Ü˛ylyí˛y ˆÌˆÏÜ˛ xy°yòy •ˆÏÎ˚ ÎyÎ˚

ï˛y•ˆÏ° xy!òÓy§#ˆÏòÓ˚ xÓfliy !Ü˛
•ˆÏÓ çy!l ly– Ü%˛ƒˆÏÓÜ˛ xy°yòy
•ˆÏ° xyÙyˆÏòÓ˚ Ùï˛yÙï˛ !Ë˛ß¨•z
xy°yòy •ˆÏÓ– GˆÏòÓ˚ •zˆÏFSÈ
xl%§yˆÏÓ˚ xyÙyˆÏòÓ˚ x!hflÏc
ˆÙˆÏl !lˆÏï˛ •ˆÏÓ– xyÙyˆÏòÓ˚ Îï˛
ã%˛!_´ •zÇ°ˆÏu˛Ó˚ §ˆÏD •ˆÏÎ˚ˆÏSÈ–
Ü%˛ƒˆÏÓˆÏÜ˛Ó˚ xy°yòy §Ó˚Ü˛yÓ˚ •ˆÏ°
xyÙyˆÏòÓ˚ lï%˛l Ó˚yç˜Ïl!ï˛Ü˛
˛õ!Ó˚!fli!ï˛ˆÏï˛ ˛õí˛¸ˆÏï˛ •ˆÏÓ–
Ë˛!Ó£Ïƒï˛ Ó˚yç˜Ïl!ï˛Ü˛

x!l!Ÿã˛!ï˛Ó˚ !ã˛hs˝y xy!òÓy§#ˆÏòÓ˚ Ë˛Î˚ylÜ˛Ë˛yˆÏÓ x!fliÓ˚
Ü˛ˆÏÓ˚ ï%˛ˆÏ°ˆÏSÈ–

ò%•z
~•z xÓfliyÎ˚ ày¶˛#!ç !Ü˛ Ü˛Ó˚ˆÏï˛l⁄ ày¶˛#!çÓ˚ ≤Ã§D
fl∫yË˛y!ÓÜ˛Ë˛yˆÏÓ ~ˆÏ°y Îál G!Ë˛í˛ Ó°ˆÏ°lÈüüüÈ
Mahatma Gandhi had a profound influence

on me as youngster growing up in a remote

community in Manitoba– ~ál ày¶˛#!ç xyÙyÓ˚
˛õÌ≤Ãò¢≈Ü˛– xy!Ù ˆÓyô•Î˚ §yï˛˘xyê˛ ÓSÈÓ˚ ÓˆÏÎ˚ˆÏ§
ày¶˛#!çÓ˚ !Ó£ÏÎ˚ çylˆÏï˛ ˛õy!Ó˚– Life Ùƒyày!çˆÏlÓ˚
˛õyï˛yÎ˚ ày¶˛#!çÓ˚ SÈ!Ó ˆòˆÏá!SÈ°yÙ– ˆ§•z SÈ!Ó ˆòˆÏá
ÙˆÏl •ˆÏÎ˚!SÈ° ~•z Ùyl%£Ï!ê˛ §yôyÓ˚î Ùyl%£Ï ll– ïÑ˛yÓ˚
ÙˆÏôƒ xyôƒy!dÜ˛ ¢!_´Ó˚ Ü˛Ìy ˛õˆÏÓ˚ ˆçˆÏl!SÈ°yÙ– ïÑ˛yÓ˚
x!•Ç§ x§•ˆÏÎyà xyˆÏ®y°ˆÏlÓ˚ •z!ï˛•y§ xyÙyÓ˚
ç#ÓlˆÏÜ˛ !ÓÓ˚yê˛Ë˛yˆÏÓ ≤ÃË˛y!Óï˛ Ü˛ˆÏÓ˚ˆÏSÈ– ïÑ˛yÓ˚ ˛õˆÏÌ•z
xyÙÓ˚y ã˛ˆÏ°!SÈ– xyÙyˆÏòÓ˚ xyˆÏ®y°l x!•Ç§
xyˆÏ®y°l– xyÙyˆÏòÓ˚ xyˆÏ®y°lˆÏÜ˛G xy!Ù !•Ç§yÓ˚
˛õˆÏÌ ˆÎˆÏï˛ ˆòÓ ly– Î!òG xˆÏlÜ˛ Î%ÓÜ˛ x!fliÓ˚ •ˆÏÎ˚
í˛zˆÏë˛ˆÏSÈ– G!Ë˛í˛ Ó°ˆÏ°l xy!Ù ~G çy!lÈüüüÈ Non-

violence and civil disobedience in the face

of brute force, oppressive neglect and

government tyranny require discipline,

conviction, courage and sacrifice– xy!Ù
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!ÓŸªy§ Ü˛!Ó˚ÈüüüÈ Unlike violence, ‘ahimsa’ or

the way of non-violence is a discipline.

Violence is a negative force, while ahimsa

is a positive force–
!Î!l x!•Ç§yÓ˚ í˛z˛õÓ˚ ~Ùl àË˛#Ó˚ ≤Ãï˛ƒÎ˚ !lˆÏÎ˚

xy!òÓy§#ˆÏòÓ˚ çyï˛#Î˚ ˆlï˛y •ˆÏÎ˚ˆÏSÈl ïÑ˛yˆÏÜ˛ ày¶˛#!çÓ˚
!Ü˛ lï%˛l Ü˛Ìy ˆ¢ylyˆÏly ÎyÎ˚– ˆ§áyˆÏl í˛z˛õ!fliï˛
!SÈˆÏ°l Ó˚Ó#w ÓyÙ≈yñ !Î!l ày¶˛#ò¢≈ˆÏl ˛õ![˛ï˛ Óƒ!_´–
xyÓ˚ !SÈˆÏ°l §ˆÏï˛ƒwÜ%˛ÙyÓ˚ ˆòñ !Î!l ˆòˆÏ¢ÈüÈ!ÓˆÏòˆÏ¢
xˆÏlÜ˛ ày¶˛#Óyò# ˆlï˛yÓ˚ §ˆÏD ~ÓÇ ïÑ˛yˆÏòÓ˚
xyˆÏ®y°ˆÏlÓ˚ §ˆÏD Î%_´ !SÈˆÏ°l– G!Ë˛í˛ çyˆÏll
ïÑ˛yˆÏòÓ˚ §Ç@˝ÃyÙ x!•Ç§yÓ˚ Ó˚yç˛õÌ ôˆÏÓ˚ ã˛ˆÏ°ˆÏSÈ– !Ü˛v
ïÑ˛yˆÏòÓ˚ §Ù§ƒyÓ˚ §Ùyôyl ïÑ˛yˆÏòÓ˚•z ÓyÓ˚ Ü˛Ó˚ˆÏï˛ •ˆÏÓñ
ïÑ˛yˆÏòÓ˚ Ùy!ê˛ ˆÌˆÏÜ˛•z ≤ÃÜ˛y¢ ˛õyˆÏÓ– !Ü˛v
xy!òÓy§#ˆÏòÓ˚ x!hflÏc Ü˛yly!í˛Î˚ylˆÏòÓ˚ Ù%áƒ ˆflÀyˆÏï˛
í%˛ˆÏÓ ˆÎˆÏï˛ ˆòˆÏÓl ly– ïÑ˛yÓ˚y !ÓŸªy§ Ü˛ˆÏÓ˚l ~Ü˛ lò#
xyÓ˚ ò%•z !í˛!. ï˛ˆÏ_¥– ~Ó˚ xÌ≈ •ˆÏ°y ç#ÓˆÏlÓ˚ Ó˚*˛õÜ˛
lò#ˆÏï˛ ò%•z !í˛!. §Ùyhs˝Ó˚y°Ë˛yˆÏÓ ã˛°ˆÏÓ– ˆÜ˛í˛z
Ü˛yí˛zˆÏÜ˛ Óyôy ˆòˆÏÓ ly– ~ê˛y•z §yˆÏÙƒÓ˚ Ü˛Ìy–
˛õyÓ˚flõ!Ó˚Ü˛ ◊k˛yÓ˚ Ü˛Ìy– Chariottetown

AccordÈüÈˆÎ˚Ó˚ Ü˛Ìy •ˆÏÎ˚!SÈ° 1992 §yˆÏ°– ~ˆÏï˛
~Ü˛!ê˛ ˙Ü˛ƒ àí˛¸yÓ˚ ˆã˛‹Ty •ˆÏÎ˚!SÈ°– §Ç!ÓôyˆÏlÓ˚ !Ü˛S%Èê˛y
Ó˚òÓò° Ü˛ˆÏÓ˚ xy!òÓy§# fl∫yÌ≈Ó˚«˛yÓ˚ ˆã˛‹Ty •ˆÏÎ˚!SÈ°–
!Ü˛v ï˛y Ü˛yÎ≈Ü˛Ó˚# •Î˚!l–

~ê˛y !ë˛Ü˛ xy!òÓy§#Ó˚y ÷ô% Ü˛ylyí˛yÎ˚ lÎ˚ §yÓ˚y
!ÓˆÏŸª !lˆÏçˆÏòÓ˚ x!hflÏc ÓçyÎ˚ Ó˚yáˆÏï˛ Ü,˛ï˛§ÇÜ˛“–
ˆçyÓ˚ Ü˛ˆÏÓ˚ Ù%áƒ ˆflÀyï˛ GˆÏòÓ˚ í˛z˛õÓ˚ ã˛y!˛õˆÏÎ˚ !òˆÏÎ˚ Óy
Ùy!Ü≈˛l Î%_´Ó˚yˆÏ‹T…Ó˚ ÙˆÏï˛y §Óy•zˆÏÜ˛ !l!Ÿã˛•´ Ü˛ˆÏÓ˚ !òˆÏÎ˚
~ˆÏòÓ˚ §Ù§ƒy §Ùyôyl •ˆÏÓ ly– •zí˛zˆÏÓ˚y˛õ#Î˚Ó˚y
ˆÜ˛yˆÏly!òl xy!òÓy§#ˆÏòÓ˚ Ó%V˛ˆÏï˛ ˛õyˆÏÓ˚!l– ˆÓyV˛yÓ˚
ˆã˛‹TyG Ü˛ˆÏÓ˚!l– 1854 §yˆÏ° xyˆÏÙ!Ó˚Ü˛yl Ó˚y‹T…˛õ!ï˛
Ê ˛yÜ˛!°l !˛õÎ˚yÓ˚‰§‰ˆÏÜ˛ ˆ°áy xy!òÓy§# ò°˛õ!ï˛
SeattleÈüÈÓ˚ !ã˛!ë˛Ó˚ í˛zk,˛!ï˛ ~ˆÏ«˛ˆÏe ˆÓyô•Î˚ ≤Ãy§!DÜ˛

•ˆÏÓ– ê%˛Ü˛ˆÏÓ˚y í˛zk,˛!ï˛ ˆòGÎ˚y ˆà°ÈüüüÈ
i) When the Great Chief in Washington

sends word that he wishes to buy our
land he asks much of us...

ii) We know that the white man does not
understand our ways. One portion of
land is the same to him as the next....
He treats his mother, the earth and his
brother, the sky as things to be bought,
plundered sold like sheep or bright
beads...

iii) I am a savage and I donot understand
any other way. I have seen a thousand
rotting buffaloes on the prairie left by
the white man who shot them from
passing train. I am a savage and I donot
understand how the smoking iron horse
can be more important than the buffalo
that we kill only to stay alive...

iv) What is man without beast? If all the
beasts were gone, man would die from
the great loneliness of spirit. For
whatever happens to the beasts, soon
happens to man. All things are
connected...

v) This we know : the earth does not
belong to man : man belongs to the
earth. This we know all things are
connected like the blood which unites
one family...

vi) The white too shall pass; perhaps
sooner than all other tribes.
Contaminate your bed, and you will
one night suffocate in your own waste.

~ x!Ë˛§¡õï˛ lÎ˚ñ ~ ˙!ï˛•y!§Ü˛ ÙÙ≈§ï˛ƒ–

ˆ§ÔçˆÏlƒ ≠ §Ùï˛ê˛ ≤ÃÜ˛y¢l
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DIRECTOR-SECRETARY’S REPORT
on

the Programme and Activities at
Gandhi Smarak Sangrahalaya, Barrackpore

from April, 2019 to June, 2019

n IN-HOUSE ACTIVITIES :
1. Closing Ceremony of the Training Programme for Women on ‘Cutting &

Tailoring’ (05.04.2019) :
The closing ceremony of the Training
Programme for Women on ‘Cutting
& Tailoring’,  was held at the
Sangrahalaya on April 5, 2019.
Professor Prabir Dey, Director,
Pranavananda Institute of
Management & Technology, Bharat
Sevashram Sangha and Shri
Subhendu Kanjilal, Director,
S.A.A.S.W.E. Trust, Barrackpore were present as the Special Guests in this
programme. The participants of ‘Cutting & Tailoring’ Training and the new group
of Women, who were selected for next training programme on ‘Making of Soft
Toys’, attended the programme. In the beginning of the programme an opening
song was performed by the group of women of cutting & tailoring training.

Professor Dey delivered his valuable
speech on the various scopes for the
women  to involve themselves  in the
field of skill development in future.
Shri Kanjilal also delivered his speech
to motivate the participants so that they
will be able to apply their training
skills for the present society in future.
The Sangrahalaya presented a short
documentary entitled ‘Sampurna’ to



highlight the vision of such initiative of the Sangrahalaya through various skill
development trainings for women. The participants of the old batch shared their

traing experiences to the new comers. After completion the training on cutting &
tailoring in March, 2019, the Sangrahalaya took a theoretical and practical
examinations for the trainees and at the end of this closing ceremony the

mementos and the certificates with gradation according to their overall
performances in the training, were provided to all the trainees.

2. Day-long Round Table Conference on ‘Modern Education System and
Gandhian Thought’ (30.04.2019) :
Gandhi Smarak Sangrahalaya,
Barrackpore organized a day-long
Round Table      Conference on
‘Modern Education System and
Gandhian Thought’ at its premises
on April 30, 2019. Sixty number of
B.Ed. students both from Ashok
Nilay Nivedita College of Education
at Lakshmikantapur in the district of
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South 24 Parganas and Swami Vivekananda College of Education for Women at
Barrackpore in the district of North 24 Parganas, were participated in this Round
Table Conference. The Sangrahalaya invited Professor Pinaki Chakraborti,
Former Professor, Burdwan University and Shri Angshuman Sheth, Assistant
Professor, Institute of Education (P.G.) for Women as the main Speakers. In the

first session of the conference the two Speakers delivered their presentations on
the theme of the conference. The participants raised some valuable questions
after their deliberations and all these questions were discussed in the second
session of the conference during the time of group discussion among the
participants.
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3. Celebration of 158th Birthday of Rabindranath Tagore (09.05.2019) :
Gandhi Smarak Sangrahalaya, Barrackpore organized a programme to celebrate

the 158th Birth Anniversary of Gurudev
Rabindranath Tagore at its premises on
May 9, 2019. The programme was
divided in two parts. In the first part of
the programme the Sangrahalaya
organized a discussion on ‘Gurudev &
Mahatma’ by the presence of some
renowned personalities. Smt.

Alokparna Guha, renowned Dancer
& Theatre Artist; Professor Pinaki
Chakraborti, Former Professor,
Burdwan University; Shri Chandan
Sen, Dramatist; Shri Suvendu
Kanjilal, Director, SAASE & W
Trust; Shri Tapan Banerjee, Former

Head Master, Talpukur Kshetramohan
High School and Shri Tushar Samanta,
Former Head Master, Hindu School
took part in this discussion programme.
The whole discussion was conducted
by the Director-Secretary of the
Sangrahalaya. In the second part of the

programme a musical composition
of Tagore, entitled ‘Borisho Dhara
Majhe Shantiro Bari’, was
performed by the group of Artists
and the Musical performance was
directed by Smt Shubhra Dutta
Chowdhury, a renowned Artist of
Rabindra Sangeet.
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n OUTREACH ACTIVITIES :
1. Outreach Programme at Khelaghar, North 24 Parganas (06.04.2019) :

Gandhi Smarak Sangrahalaya,
Barrackpore reached at an
institution named ‘Khelaghar’,
located in a small village called
Badu in North 24 Parganas district.
Khelaghar is a secular, charitable
trust and welfare home and
education resource center. It

provides shelter, food and
education free of cost to “Children
in need and in distress”. This
home was formed by Late
Maitraye Devi, a well known
writer, social worker and an ardent
follower of Rabindranath Tagore,

in 1971. Set amidst the beauty of the
village green, Khelaghar blends with
its background and harmonizes with
the flowing life around it. The
Sangrahalaya organized an outreach
programme at that place for the

children of that institution. A
documentary film on Indian Freedom
Movement was shown to the children.
They also participated in the audio-
visual spot quiz programme on life &
activities of Mahatma Gandhi,
conducted by the Director-Secretary of
the Sangrahalaya.
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2. Participatory Programme at Barsul Bratachari Sangha, Burdwan
(10.05.2019) :
Barsul Bratachari Sangha, Burdwan,
recognised by Bengal Bratachari Society
celebrated 138th Birth Anniversary of Shri
Gurusaday Dutta at their place on May 10,
2019. They invited the Gandhi Smarak
Sangrahalaya, Barrackpore to attend their
programme. The Director-Secretary of the
Sangrahalaya attended their programme as
Special Guest and delivered his speech on
relevance of Bratachari Art in present society and he also mentioned the basic
similarity of thinking of Gurusaday Dutta to promote such practical art in the

field of education along with other renowned personalities during that time like
Gurudev Rabindranath Tagore and Mahatma Gandhi. Shri Nitish Kumar Malik,
MLA of North Burdwan Assembly was also present in this programme. The
Learners of Bratachari Art of this organisation performed various performances,
which were the special attractions of this programme.
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3. Participatory Programme at Titagarh (13.04.2019) :

‘Do Something Foundation’ — an
Youth group organisation of
Titagarh area in the district of
North 24 Parganas organized a
Seminar  on ‘Peace and Composite
Heritage’ at Ravindra Bhawan,
Khardah in association with
Millennium Care & Development.
The theme of the Seminar was ‘For
Peace, For Love, Come on for a

Dream, For Tomorrow’. The
organisers invited the Director-
Secretary of Gandhi Smarak
Sangrahalaya, Barrackpore to
deliver a speech on Mahatma
Gandhi— An Apostle of Peace
in this Seminar. The Youth
Generations of this
Organisation are providing
their excellent efforts to
spread the messages of peace
to all kinds of people through

their several activities throughout the year in this area.
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4. Participation in a Live Telecast Talk Show at Doordarshan Kendra, Kolkata
(16.04.2019) :
On the occasion of 150th Birth
Anniversary of Mahatma Gandhi
Doordarshan Kendra Kolkata is
telecasting a series of lectures in
DD Bangla on various related
issues on Gandhiji in several
times throughout this year. On
April 16, 2019 they had scheduled a live programme on the topic of ‘Gandhian
Philosophy on Communal Harmony’, which was telecast at 04:05 pm. Professor

Jaharlal Sen, Former Professor,
Department of History, University of
Calcutta & a renowned Gandhian
Scholar and Shri Pratik Ghosh,
Director-Secretary of Gandhi Smarak
Sangrahalaya, Barrackpore was
participated as Experts to discuss about
this topic in this live Programme. Mrs.
Gargi Ghosh performed the Gandhi

Bhajans at the beginning and at the end of the programme. Shri Sauvik
Majumder conducted the whole programme as an Anchor.
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